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Energy Transfer Partners started a construction project in order to build an oil pipe from North Dakota 
to Illinois in June 2014. The purpose of the $3,78 billion project was to complement the oil pipeline 
network in the United States. The oil pipeline was referred to both as Bakken Pipeline and Dakota 
Access Pipeline during the project, and it is 1,172 miles long transferring 470,000 barrels of oil in 24 
hours.1 
Indigenous peoples resist the project and especially the plans according to which the pipeline 
would transfer oil beneath the Missouri River. They fear that a possible leak would contaminate the 
water resources of Standing Rock.2 Moreover, indigenous peoples consider water resources sacred, 
and initially they were alarmed about the situation because their traditional oral history contains a 
story according to which a black snake shall pose a threat to indigenous peoples. According to their 
interpretation, the black snake is a metaphor for the oil pipeline. Furthermore, indigenous peoples 
treat the earth sacred and the construction work would disturb the burial grounds of their ancestors. 
According to their traditional beliefs, the transmigration of souls shall continue after the death of an 
individual especially if one has met a violent death. Therefore, ancient cemeteries should stay intact.  
Activists on environmental and indigenous issues gathered to a demonstration against the pro-
ject in Standing Rock in the summer 2016. Next autumn, these demonstrations led to a confrontation 
between the protesters and the law enforcement of Morton County and the case gained international 
attention in the media. At this stage, environmental activists belonging to American majority ex-
pressed their support for the protest. Demonstrations to show solidarity for this cause were held in 
Chicago, New York City, Los Angeles, and in Denver in November. Some farmers in Iowa shared 
the concerns of the Standing Rock tribe and they refused to give a permission to build a pipeline on 
their property. 
Among the U.S. politicians, especially Senator Bernie Sanders expressed his support for in-
digenous peoples. Furthermore, President Barack Obama insisted that the case should be solved with-
out violence, and several members of the Congress deprecated violent police actions against the de-
monstrators. 
Indigenous peoples appealed also for United Nations Human Rights Council on their case, 
and the council concluded that the Standing Rock tribe should have had their say in the beginning of 
the project and that indigenous peoples have a right to gather and hold a peaceful demonstration 
 
1 Tina Parke-Sutherland, "Ecofeminist Activism and the Greening of Native America," American Studies in Scandi-
navia 50, no. 1 (2018), 137–138. 




against the Dakota Access Pipeline project. The camps of the protesters were eventually removed in 
February 2017. In March, indigenous peoples gathered for a demonstration in Washington D.C. The 
construction work was completed during the spring, and the pipeline was taken in operation in the 
beginning of June 2017. The environmental movement which emerged from spontaneous demonstra-
tions continues to lobby against the pipeline. In addition, Standing Rock and other affected tribes 
have joined their forces in the court room, and this legal battle continues on the present day. 
Standing Rock was established in the 19th century but the history of the Oceti Sakowin3 living 
in the area is much longer. Indigenous peoples have suffered in many ways from the colonialist pol-
itics of the United States. According to the philosophy and worldviews of the indigenous peoples, the 
land is no one’s property, and tribes ended up in a new situation when the authorities of the United 
States wished to negotiate property rights with them. The treaties were dictated by the authorities of 
the United States, and indigenous peoples might not have had accurate information of the contents 
and the consequences of those documents. They believed that treaties would ultimately protect the 
land from intrusions but, in fact, those gave the United States a permission to rule the lands and 
implement policies necessary from the perspective of the Americans.  
The culture of the Plains Indians was threatened when they were forcibly moved to areas that 
were unsuitable for their traditional hunting culture. Settlers’ aim was to assimilate indigenous peo-
ples and they implemented violent policies in order to reach their goals. According to Dr. Rani-Henrik 
Andersson, e.g. the lands reserved for indigenous peoples in Pine Ridge were unsuitable for a suc-
cessful farming, and the authorities of the United States showed rarely sympathy for the struggles of 
indigenous peoples.4 
Andersson states that the United States tried to compensate its wrongdoings for indigenous 
peoples after World War II. Indigenous peoples had served in the armed forces during the war, and 
in 1946 the federal government enacted Indian Claims Commission Act. The Indian Claims Com-
mission considered and settled claims on cases that had occurred before its establishment. For Indig-
enous peoples this meant an opportunity to claim for a compensation on wrongs. and eventually, 
decisions that had violated their rights were cancelled or amended.5 On the other hand, simultaneously 
with these improvements the federal authorities decided to dam the Missouri River and, as a conse-
quence, the river overflowed its banks to the fields of indigenous peoples. Tribes living in Standing 
 
3 The Oceti Sakowin denotes to the seven indigenous peoples of the Plains.  
4 Rani-Henrik Andersson, Lakotat: Kotkan Ja Biisonin Kansa (Helsinki: Suomalaisen Kirjallisuuden Seura, 2009), 234, 
244. 
5 Rani-Henrik Andersson, Lakotat: Kotkan Ja Biisonin Kansa (Helsinki: Suomalaisen Kirjallisuuden Seura, 2009), 292–
293.; Arrell M. Gibson, "Indian Land Transfers," in Handbook of North American Indians, Vol. 4, History of 
Indian-White Relations, eds. Arthur J. Ray and Wilcomb E. Washburn, Vol. 4 (Washington: Smithsonian Institu-




Rock managed to obtain compensation for the lands they had lost but many Native Americans had to 
move from their homes.6 
In the 50’s and 60’s the United States implemented again termination policies on indigenous 
peoples and their cultures. As a counterreaction, indigenous peoples raised their rights on the agenda 
and founded non-governmental organizations, which aimed at defending the rights of indigenous 
peoples. In many cases, the confrontations between indigenous peoples and the U.S. authorities es-
calated into violence. In addition, the Pine Ridge tribe had internal political confrontations which 
escalated into a major demonstration in Wounded Knee in the beginning of the 70’s. Eventually, the 
U.S. Army scattered the demonstrators.7 
Debates on land use and public right access have continued until present day. Many Native 
Americans have adapted the western culture and assimilated themselves to the majority. Still, indig-
enous peoples suffer from unemployment, discrimination in the labour market, poverty, and health 
problems that in fact are a consequence of adapting the western culture and lifestyle. 
Conflicts related to environmental protection usually manifest clashes between different ide-
ologies and worldviews. Often one party aims at financial profits by taking advantage of natural en-
vironments, either by direct or indirect means, and the other supports environmental protection and 
articulates for nature preservation and intact environment.8 Often the specific character of an envi-
ronment is a motivation for preservation and often these areas might offer the best possible habitat 
for severely endangered species. 
The research objective of this thesis is to explore the rhetoric of indigenous peoples, i.e. re-
search on their arguments for nature preservation and claims they use to defend their position. Fur-
thermore, this thesis shall research indigenous perspectives on power relations. The method utilized 
in this research is Critical Discourse Analysis by Dr. Norman Fairclough, and the focus will be on 
environmental and power discourses constructed in media texts by indigenous peoples. Research 
questions are: 
 
1. What kind of environmental discourses are constructed in the media texts written by the indigenous 
peoples? 
2. What kind of power discourses are constructed in the media text written by the indigenous  
peoples? 
 
6 Andersson, Lakotat: Kotkan Ja Biisonin Kansa (Helsinki: Suomalaisen Kirjallisuuden Seura, 2009), 292–293. 
7 Ibid., 293–295. 
8 See on American environmentalism John McCormick, Reclaiming Paradise: The Global Environmental Movement 




3. For which purposes environmental and power discourses are used in the media texts? 
4. In which socio-cultural contexts these discourses are connected to? 
 
The research material of this thesis consists of articles that were published on the web pages 
of Indian Country Today and whose topic is either Dakota Access Pipeline project or Stand with 
Standing Rock environmental movement. The research material includes 46 news articles that were 
published between August 2016 and February 2019. 
This research project is based on qualitative methods and especially on Critical Discourse 
Analysis introduced by Norman Fairclough. This method was chosen for this research project because 
it is created for the research of media texts and especially for the research of discourses. The analysis 
begins with an identification of themes presented in articles, and then the textual content is studied 
carefully in order to find the conventions according to which events, actors and patients are repre-
sented. The analysis is based on grammatical constructions and semantics used in texts, which ulti-
mately construct the representations of power and ideology related to environmental matters. Finally, 
the results of this research are considered in the context of the society. The research will provide an 
analysis on consequences of media discourses, i.e. what effects these discourses have on individual 
agents and, in general, on the society. 
So far, only few research projects that focus on the perspective of indigenous peoples seem to 
utilize Discourse Analysis as a research method. Dr. Ardis Eschenberg utilized discourse analysis in 
a linguistic research project on articles in Omaha language. Dr. Casey Ryan Kelly has conducted a 
research project on the rhetoric of Red Power movement, and Dr. Lisa Wexler has analysed texts of 
the indigenous youth living in Alaska. Her aim was to explore, firstly, the youth’s self-perception, 
and secondly, their opinions on the family and their community. This research project was one part 
of the comprehensive research program, which aimed at providing information on the indigenous 
youth and help preventing youth suicides in Alaska. 
More often researchers have focused on indigenous representations produced by the American 
majority. For instance, Dr. Jason A. Heppler conducted a research project on the significance of in-
digenous representations in the media for the indigenous activism in the ‘60s and ‘70s, and Dr. Casey 
Kelly has researched indigenous representations on news media and on popular culture. Dr. Laura 
Landertinger researched colonialist discourses constructed by Canadian news media, and how these 
representations create an image according to which the custody of indigenous children is still consid-
ered acceptable. Moreover, Anita Hemmilä has conducted a discourse analysis on historical sources 
that describe Native American persons which, according to the modern Western perspective, belong 




Media texts written by indigenous journalists and media personalities seem to be a rare choice 
for a research material. Furthermore, Critical Discourse Analysis has not been used often in the con-
text of indigenous studies. The aim of this study is to enhance knowledge on worldviews and ideas 
of the Oceti Sakowin people, on the structures of their communities, and on indigenous perspectives 
on power relations as well as their rhetoric concerning nature and its conservation. Furthermore, this 
study shall explore Stand with Standing Rock movement and its significance for indigenous identity. 
Dakota Access Pipeline project has provided a channel for indigenous peoples to express their opin-
ions, and the environmental movement acts as a forum for their empowerment and resilience. 
For the purpose of contextualization of the events in Standing Rock, this thesis will discuss 
various aspects of the Oceti Sakowin culture and history. Special emphasis will be given, firstly, to 
the environmental struggle in North and South Dakota during the Pick-Sloan program in which dams 
were constructed into the Missouri River. These dams caused floods on reservations, which, in turn, 
had devastating effects on the indigenous communities. Secondly, this thesis will discuss the rela-
tionship between the Native American Indigenous peoples and the United States in the 20th century. 
Thirdly, this thesis will focus on the history of Native American Indigenous activism in the 20th cen-
tury. And finally, this thesis will present the events related to Stand with Standing Rock environmen-
tal movement.  
The research project and its results will be presented after the contextualization of the events 
in Standing Rock. The chapters focusing on the research project will cover the report of the conducted 
research project, including considerations regarding theoretical and methodological matters as well 
as researcher’s position as an interpret of the indigenous culture. The subsequent chapter will then 
present an analysis of the research material and the results of the research project. The final chapters 
will then draw conclusions on the results, present a synthesis and an interpretation of the historical 
and cultural context of the events, and discuss the purpose and consequences of media discourses. 




Native American Indigenous culture is based on a completely different perspective towards life com-
pared to modern Western culture. For instance, in Native American Indigenous tradition, the history 
is perceived as experiences, not events9. Relationships play a significant role in Native American 
Indigenous reality10. Donald Fixico states that indigenous peoples are able to change and adapt to the 
 
9 Donald L. Fixico, Call for Change: The Medicine Way of American Indian History, Ethos, and Reality (Lincoln: Uni-
versity of Nebraska Press, 2013), 2. 




prevailing circumstances, and they have had this character even prior to the first contact with the 
Europeans. This character has helped them to survive in extreme circumstances and live in harmony 
with the nature.11 On the other hand, living in the mainstream U.S. society and simultaneously main-
taining Native American Indigenous identity might pose a challenge for persons who wish to cherish 
Native American Indigenous values12. Following subchapters illustrate the context of the Stand with 
Standing Rock environmental movement. By exploring the history of Native American Indigenous 
peoples and particularly the history of the Oceti Sakowin one can better evaluate the significance of 
the current protests and legal battle for the Native American Indigenous community. Following sub-
chapters shall focus, firstly, on history of environmental struggles in North and South Dakota, sec-
ondly, on the history of relationships between indigenous peoples and the U.S. government, and, 
thirdly, on the history of Native American Indigenous activism. The last subchapter of this section 
will outline the events leading to the protests in Standing Rock.  
 
2.1 Standing Rock and Pick-Sloan Program 
 
Native American nations are sovereign governments according to the United States Constitution. The 
relationship between the U.S. government and Native American indigenous tribes is comparable to a 
trustee and a beneficiary, i.e. the U.S. government should manage the lands and natural resources of 
reservations in a manner that is most beneficial to the tribes.13 Nevertheless, the relationship between 
Native American indigenous peoples and the U.S. government has always been problematic, and 
debates on land ownership and on usufructuary rights continue even on the present day.14 If there is 
no treaty that explicitly prevents the U.S. government to make decisions concerning a certain area, 
Native American indigenous peoples need to appeal on several authorities in order to reverse policies 
and decisions. If such legal documents do not exist, the fate of a case depends ultimately on the 
goodwill of the politicians and authorities. The Oceti Sakowin have experienced some major envi-
ronmental catastrophes due to the actions of the U.S. government. One of these was the Pick-Sloan 
Plan and its consequences in North and South Dakota. This subchapter shall discuss, firstly, the en-
vironmental character of this area and its significance for the Oceti Sakowin, and especially for the 
Standing Rock tribe, and, secondly, the consequences of the construction projects for the tribes. 
 
11 Donald L. Fixico, Call for Change: The Medicine Way of American Indian History, Ethos, and Reality (Lincoln: Uni-
versity of Nebraska Press, 2013), 6. 
12 Ibid. 36. 
13 "An Introduction to Indian Nations in the United States," Indigenous Governance Database, 4, accessed October 25, 
2017, https://nnigovernance.arizona.edu/introduction-indian-nations-united-states. 
14 George Roth, "Recognition," in Handbook of North American Indians, Vol. 2, Indians in Contemporary Society, ed. 




Standing Rock was established in the end of the 19th century on the west bank of the Missouri 
River. The state border of North and South Dakota crosses the reservation. Standing Rock was re-
served to Hunkpapa and Blackfeet bands of Lakota and the Upper and Lower Yanktonai bands of 
Nakota. Some Blackfeet bands reside in Cheyenne River together with Miniconjous, Sans Arcs, and 
Two Kettles. In addition, some Lower Yanktonai bands of Nakota reside in Crow Creek on the east 
bank of the Missouri River. Cheyenne River and Crow Creek are located south from Standing Rock.15 
Before the Pick-Sloan project was launched in 1955, the Oceti Sakowin were living in de-
prived circumstances. The families were big and the houses available had usually only one or two 
rooms. In addition, houses usually lacked plumbing and electricity, and adequate water supplies did 
not exist near the communities. I.e. adults had to fetch drinking water and domestic waters from a 
long distance. Michael Lawson notes that, for instance, in 1955 only 13% of the houses in Standing 
Rock had plumbing and electricity. Since the indigenous peoples lived with the extended family, in 
the average house each room was shared by five persons.16 Unemployment was common and those 
who had a job usually worked as cowboys, farmers, construction workers, or in nonsupervisory po-
sitions with the Bureau of Indian Affairs. Some were hired for various odd jobs during the summer-
time. A lack of permanent job opportunities resulted low income rates among the Oceti Sakowin.17 
Lawson states that the tribes living in Standing Rock, Cheyenne River, and Lower Brule were 
successful in establishing livestock enterprises in the beginning of the ‘50s. They purchased cattle 
and farm equipment and loaned them for tribe members. Nevertheless, the limited natural resources 
made it impossible to increase the size of the herds, and small herds were commercially unsuccessful. 
Furthermore, indigenous communities were not yet familiar with the modern methods of farming and 
they used old-fashioned equipment. With these premises, they were unable to compete with the more 
modern farms.18 
The events leading to an environmental catastrophe began in 1944 when the federal govern-
ment approved two construction projects that had a considerable impact on reservations. According 
to the plan, five dams were constructed along the Missouri River to control the floods. Moreover, 
reservoirs as well as irrigation projects were constructed along the rivers’ tributaries. The affected 
tribes were not informed on these projects until 1947 when it was too late for them to oppose the 
 
15 Michael L. Lawson, Dammed Indians Revisited: The Continuing History of the Pick-Sloan Plan and the Missouri 
River Sioux (Pierre: South Dakota State Historical Society Press, 2009), 28. 
16 Ibid., 35. 
17 Ibid., 36. 




plans, or otherwise express opinions on them.19 Michael Lawson claims that at least some tribal lead-
ers were aware of the projects and they genuinely believed that those would create better facilities 
and recreational opportunities for the tribes. It seems that, at that point, nobody could imagine the 
potential damages which then became reality.20 
In fact, the beginning of the project and the events in Fort Berthold were very similar com-
pared to the situation in Standing Rock some sixty years later when the Dakota Access Pipeline was 
constructed. Lawson notes that U.S. Army of Corps’ Engineers arrived in Fort Berthold in April 1946 
without prior notice and then they began to construct Garrison Dam. Construction work would lead 
to floods that would destroy 94% of the agricultural lands in Fort Berthold and force 80% of the 
population to leave their homes. Furthermore, U.S. Army of Corps’ Engineers altered the specifica-
tions during the construction work in order to protect the city of Williston, North Dakota, from the 
floods. They did not have a proper authorization for this measure and nor did they care about the fate 
of the indigenous community. When they tried to confiscate land for the altered construction work 
by the right of eminent, Fort Berthold tribe organized a demonstration in Washington D.C. The tribe 
pleaded claims under Fort Laramie Treaty of 1851, according to which tribal lands cannot be taken 
from the tribes without the consent of the Congress and the affected tribe, and their protest was suc-
cessful. The Congress halted the construction work until the tribe had received a suitable settlement.21 
The construction of the Oahe Dam began in August 1948. The Acting Commissioner of Indian 
Affairs, William Zimmerman Jr. wanted to avoid repeating past mistakes and problems. He pleaded 
that U.S. Army of Corps’ Engineers refrain from condemning tribal lands in Standing Rock and in 
Cheyenne River, and that they would co-operate with the Bureau of Indian Affairs to ensure a more 
humane procedure. Furthermore, Senator Chan Gurney and Representative Francis Case introduced 
a protective law in Congress. This legislation proposed guidelines for negotiations with the tribes and 
urged to above mentioned co-operation with the federal agencies. The Act of September 30 was en-
acted in 1950. During the legislation process it was publicly acknowledged that neither Standing Rock 
nor Cheyenne River would benefit from the construction project as much as communities located 
south from the Oahe Dam. These communities include Crow Creek, Lower Brule, Pine Ridge, Rose-
bud, Yankton, and Santee reservations.22 
 
19 Dennis M. Christafferson, "Sioux, 1930–2000," in Handbook of North American Indians: Plains, Part 2., ed. Ray-
mond J. DeMallie, Vol. 13 (Washington D.C.: Smithsonian Institution, 2001), 823. 
20 Lawson, Dammed Indians Revisited: The Continuing History of the Pick-Sloan Plan and the Missouri River Sioux 
(Pierre: South Dakota State Historical Society Press, 2009), 52. 
21 Ibid., 52–53. 




According to Michael Lawson, the negotiations followed a similar pattern. Both federal agen-
cies as well as the tribes presented diverging estimates of the damage. The Bureau of Indian Affairs 
aimed at a compromise with the tribe while U.S. Army of Corps’ Engineers refused to make any 
concessions and ultimately failed to reach any satisfactory consensus with any of the tribes. Lawson 
claims that the atmosphere during the negotiations was hostile and that the Bureau of Indian Affairs, 
in fact, tried to prevent the tribes from hiring competent legal advisors.23 For instance, Standing Rock 
ultimately hired attorney James E. Curry as their legal advisor. Unfortunately, he was a critic of the 
Bureau of Indian Affairs and in bad terms with the then Commissioner Dillon Seymour Myer. The 
Standing Rock tribe wanted to hire James E. Curry for the entire four-years’ period of the extended 
negotiations to ensure that the attorney would act according to the tribe’s needs regardless of the 
conjunctures in the Interior Department politics. Myer demanded that the attorneys must gain his 
favour and approved only one-year contracts. Standing Rock complained this decision to Interior 
Secretary Oscar Chapman. It took almost eight months and another demonstration in Washington 
D.C. until Chapman overruled Myer and approved the Standing Rock tribe’s contract with James E. 
Curry. Mr. Myer’s next move was to limit the amount of money available for the Standing Rock 
tribe’s legal assistance to $300 per year. Tribal leaders had to return to Washington D.C. in order to 
get this new restriction overruled.24 
The negotiations for the appraisal of the indigenous land began in the spring of 1951. In the 
initial negotiations the members of the Standing Rock tribe questioned the necessity of the Pick-Sloan 
project and asked what consequences they could expect if they refused to move from their land. The 
representatives on the Bureau of Indian Affairs and U.S. Army of Corps’ Engineers were not prepared 
for their questions and the tribe was not impressed on their arguments. Finally, the appraisers esti-
mated that that the damages to indigenous property would amount to $1,320,000 for Standing Rock 
and to $1,605,410 for Cheyenne River. Both tribes investigated the estimates and stated that those 
were much too low. The tribes demanded a review of the appraisal and the estimates were eventually 
corrected.25 Nevertheless, the negotiations between the Standing Rock tribe, the Bureau of Indian 
Affairs, and U.S. Army of Corps’ Engineers continued with several twists and turns before the tribe 
received a final settlement in January 1960. The final amount was $12,346,553.26 Moreover, Standing 
Rock received additional $135,000 for their negotiation expenses27. Nevertheless, while waiting the 
 
23 Michael L. Lawson, Dammed Indians Revisited: The Continuing History of the Pick-Sloan Plan and the Missouri 
River Sioux (Pierre: South Dakota State Historical Society Press, 2009), 93. 
24 Ibid., 95, 97–99. 
25 Ibid., 101–103. 
26 Ibid., 154, 181, 182 




settlements, the tribe experienced a serious economic catastrophe. When the funds were eventually 
delivered, U.S. Army of Corps’ Engineers gave an immediate eviction order for those families who 
lived within the Oahe reservoir taking area. Later these families learned that the eviction date was an 
arbitrary one, and they could have had stayed in their homes until summer.28 
Lawson claims that, in general, the attorneys that ultimately were provided to assist the tribes 
during the negotiations for appraisals found themselves in a very challenging situation in which they 
did not have authority to act in favour of the tribes. Consequently, all the tribes observed after the 
negotiations that their justified demands had been neglected and they had not received enough com-
pensation for their losses.29 Furthermore, the termination politics of the era made the situation even 
more problematic. Both the Congress and the Bureau of Indian Affairs were willing to make settle-
ments for the tribes because they hoped that payments would have made indigenous communities 
self-sufficient. On the other hand, because the Bureau of Indian Affairs was eventually to be termi-
nated, the politicians were not interested in indigenous affairs anymore. These attitudes created ob-
stacles and delays when the tribes struggled for a just compensation for the damages.30 Moreover, the 
settlements did not cover the problems caused by the inflation, and only those families who managed 
to buy land directly from their tribe, or to find a house within the indigenous community, were able 
to tackle these problems.31 
 
2.1.1 Environmental Changes Have an Impact on Wellbeing of Indigenous Communities 
 
The dams caused floods that destroyed fertile bottomlands of the reservations. Standing Rock and 
Cheyenne River suffered most damages, the lost areas were 56.000 and 104.000 acres, respectively. 
Entire communities had to be relocated after the floods, and some families had to move twice because 
they were directed at first to areas that would suffer from floods later.32 For instance, Standing Rock 
had to relocate 25% of its population to the uplands area that had many disadvantages compared to 
the bottomlands.33 
The floods caused the loss of bottomland grazing area and wooded bottomlands, and this had 
severe consequences both for the traditional lifestyle of the Oceti Sakowin and for the indigenous 
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livestock industries. In fact. the floods ended ranching almost completely in Standing Rock and in 
Cheyenne River. Michael Lawson notes that with the loss of wooded bottomlands the indigenous 
peoples lost their resources of fuel and lumber. In addition, the gathering and selling wood had se-
cured a small amount of extra income for indigenous families before the floods. The woods had also 
provided shelter and feeding ground for wildlife, and hunting was an important means of livelihood 
and recreation for the Oceti Sakowin.34 
In general, a permanent lack of resources existed in indigenous communities, and the situation 
worsened when the tribes experienced the floods that were a consequence of the dam construction 
projects. Lawson states that the Oceti Sakowin lacked adequate training and investment capital, and 
federal policies concerning indigenous land prevented the communities from using their remaining 
resources effectively. The communities survived by acting according to their traditional customs and 
values, i.e. individual wealth was less appreciated, and families tended to share their properties in the 
community.35 Lawson emphasizes the fact that the environmental catastrophe and the resulting relo-
cation had severe consequences on social, economic, political, and religious life of the established 
tribal groups. The Oceti Sakowin has a sacred attachment to their homelands, and therefore, the relo-
cation was a hard experience and caused strong feelings of anxiety, insecurity, and resentment among 
the tribe members.36 
 
2.1.2 Social and Economic Programs for Indigenous Communities 
 
The Congress allocated a substantial proportion of the settlements provided for tribes to social and 
economic programs which aimed at supporting self-sufficiency in indigenous communities. Certain 
restrictions applied for the use of this money but, in general, the tribes managed independently the 
use of this money.37 The tribal committees designed programs, for instance, for farming and ranching, 
for education, for community development, and for business and industrial development. The largest 
sum from the rehabilitation funds was allocated for family improvement programs which aimed at 
improving the living conditions of deprived families. For instance, the Standing Rock tribe spent 
nearly $4 million for this purpose and offered $650 for every member of the tribe regardless of their 
location.38 Usually tribe members made housing improvements with the acquired money. Vehicles, 
livestock, farm and ranch equipment, and clothing and other personal items were purchased as well. 
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The amount of money available for improving housing conditions was limited but for the first time 
some families could purchase or lease a home with electricity and indoor plumbing. Some were able 
to buy their first car or pay their longstanding debts.39 
The second-largest sum from the rehabilitation money was used to establish farming 
and ranching programs. Most ambitious in this field was Cheyenne River. Standing Rock put some 
effort to a similar program but, in general, the herds and the amount of invested money were small. 
Seven years later 34 from the initial 51 ranches were still in operation, and only three of them man-
aged to earn an annual net income that exceeded $2,000. Only a half of the ranches made profit at all, 
and the average profit was only $707 per year.40 
Rehabilitation expenditures were used for education programs as well. The educational pro-
gram in Standing Rock provided low-interest loans and grants for students enrolled in college or in 
vocational school. By 1963, i.e. three years after establishing this program, 140 tribe members had 
received financial assistance from these funds, and 11 tribe members had graduated. In 1973, a com-
munity college was opened in Fort Yates. It continues to educate children even today.41 
By the end of the ‘60s, tribal rehabilitation programs were supplemented with federal pro-
grams, which were extended for indigenous peoples during the Kennedy and Johnson administrations. 
Despite all these efforts, unemployment and poverty were persistent. In 1971, almost 80% of the 
families living in Standing Rock reported incomes below the poverty line. In 1972, almost half of the 
houses in Standing Rock were still classified as substandard even if new houses had been constructed 
on the area as well.42 
In 1984, the Fort Berthold tribe expressed its grievances regarding the Garrison Dam at the 
public hearing of the Garrison Diversion Unit Commission. Initially, the commission had been estab-
lished to review the Garrison Diversion Unit, which was the irrigation and water supply project in 
North Dakota. This hearing of the public led to a series of events that ultimately provided additional 
compensation for the Oceti Sakowin. The Joint Tribal Advisory Committee, which was formed in 
May 1985, continued the investigations on the effects of the Pick-Sloan Project, and, eventually, the 
General Accounting Office, which was later renamed as the Government Accountability Office, gave 
a statement on this matter. Based on the recommendations of the General Accounting Office, the 
Congress made a proposal to establish a recovery trust fund for the Fort Berthold tribe and the Stand-
ing Rock tribe. Representative Byron L. Dorgan introduced the bill in the House of Representatives 
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on May 21, 1991.43 President George H. W. Bush signed the bill into law on October 30, 1992. The 
Three Affiliated Tribes of Fort Berthold and Standing Rock Sioux Tribe Equitable Compensation Act 
authorized the establishment of the recovery trust fund with assets of $149,2 million for the Three 
Affiliated Tribes and $90,6 million for the Standing Rock tribe.44 Furthermore, it ordered that the 
value of the interest, i.e. the profit of the fund, must be used for beneficial programs that are targeted 
for all the residents in Standing Rock. Similar funds have been established during the ‘90s for five 
more indigenous communities living on the banks of the Missouri River.45 
 
2.2 Relationship between Indigenous Peoples and U.S. Government 
 
As mentioned above, the relationship between the U.S. government and Native American Indigenous 
communities has been and still is problematic. Certain trends and events in history explain the com-
plexity of this relationship and the current events in Standing Rock. This subchapter shall discuss the 
politics of the U.S. government towards Native American Indigenous communities in the 20th cen-
tury. Furthermore, this chapter shall discuss some particular features of the relationship between the 
U.S. government and the indigenous communities. 
Political atmosphere and attitudes towards indigenous peoples have been changing constantly 
over the course of time. Persistent poverty, social problems, and dependent position of the Native 
American Indigenous peoples were the factors that motivated activists, lobbyists, and politicians to 
seek means of support for indigenous peoples. On the other hand, together with this support emerged 
a fear of assimilation politics among the most traditional indigenous communities. And when the 
conjuncture of the politics changed once again, the treatment of the indigenous communities changed 
accordingly, and politicians hoped that these dependent communities would find means of livelihood 
on their own. This was, and still is, extremely hard, especially for communities who are established 
on the most deprived areas of the United States. 
These conjunctures of politics led to conflicts in the ‘70s. Native American Indigenous com-
munities were disappointed on the government politics and developed a permanent mistrust towards 
the U.S. government. Taking this history into account, it is very interesting to observe how the inter-
group relationships between the Native American Indigenous communities and the American major-
ity develop in the future. 
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2.2.1 Politics of U.S. Government towards Indigenous Peoples from 1900 to 1980 
 
The relationship between the U.S. government and Native American Indigenous peoples was bitter 
in the beginning of the 20th century. The Dawes Severalty Act had been passed in the Congress 1887. 
Its ultimate purpose was to break Native American Indigenous resistance and communal strength by 
abolishing reservations and introducing private property ownership for Native American Indigenous 
peoples. An allotment of 160 acres of reservation land was promised to each Native American Indig-
enous adult, and these lands should have been held in trust by the federal government for 25 years.46 
Behind this procedure was a forced assimilation policy, which continued to determine politics until 
the beginning of the 1920s. Nevertheless, this policy was challenged after several studies had revealed 
that the land allotment program increased poverty and depravity among Native American peoples. 
Eventually, forced assimilation policies were cancelled and a new legislation was passed during the 
New Deal era.47 The new politics towards indigenous peoples is often referred as the Indian New 
Deal. 
The goal of the new policy was to support cultural pluralism and preserve Native Amer-
ican Indigenous heritage. Mr. John Collier was an activist supporting Native American Indigenous 
affairs and autonomy, and in the ‘30s he became one of the most active and reputed persons in the 
field of indigenous affairs. He was the executive secretary of American Indian Defense Association. 
This organization promoted, for instance, indigenous peoples’ cultural rights and indigenous control 
over natural resources on tribally owned land. After his nomination for the Commissioner of Indian 
Affairs, he introduced the first version of the Indian Reorganization Act to the Congress. His original 
plan was rejected by both the Congress and even by some of the Native American Indigenous peoples. 
Nevertheless, the modified bill was signed in 1934. The new legislation put an end to the policies 
enabled by the Dawes Severalty Act. The allotment program was abolished, and Native American 
Indigenous peoples were given a new chance to purchase lands. A credit fund was created for this 
purpose. Lawrence Kelly notes that Indian Reorganization Act supported especially tribes which had 
maintained cohesion and whose lands were essentially intact.48 From the perspective of the U.S. gov-
ernment and the American majority, Indian Reorganization Act was a sign of a more tolerant atmos-
phere towards Native American Indigenous peoples in the American society. Collier’s ultimate mis-
sion was to assimilate indigenous peoples to the American society. Besides political activity, he made 
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arrangements to find job opportunities for Native American Indigenous persons via the Civilian Con-
servation Corps, The Farm Security Administration, and the Public Work Administration.49 
Despite the era of cultural pluralism in the ‘30s, the Senate Indian Affairs Committee 
tried to repeal Indian Reorganization Act because it was critical towards the bureaucracy. According 
to the committee, the policies should have supported persons with Native American Indigenous back-
ground into full and equal participation in the American society rather than highlighting their special 
status.50 
The politics took another direction after the World War II. Funds for supporting Native 
American Indigenous peoples were cut, and Mr. John Collier resigned in January 1945.51 The control 
over Indian affairs passed in most cases to the Congress during the years 1945–1950 because Collier’s 
successors were not active in their office. Kelly claims that the awards paid for persons with Native 
American Indigenous background created wealth among them, and this was later used as an argument 
both for ending a federal supervision over Native American Indigenous peoples and for termination 
policies that emerged in the ‘50s.52 
It seems that the U.S. government might have wanted to compensate some financial 
losses for Native American Indigenous peoples despite the dire economic situation after the World 
War II. Indian Claims Commission Act was enacted in 1946. Its purpose was to support Native Amer-
ican Indigenous restitution work. The Indian Claims Commission aimed at settling claims filed by 
Native American tribes before August 31, 1951. These claims dated back to 19th century, and from 
1950 to 1969 over a half of the cases were ruled in favour of Native American Indigenous peoples, 
and awards totalling over $300 million were paid for them.53 The commission worked until 1978, and 
the remaining unsolved cases were transferred to the Court of Claims, which had solved the claims 
of Native American Indigenous tribes simultaneously with the Indian Claims Commission as well. 
However, the Court of Claims is specialized only in cases that violate the Constitution, the laws or 
treaties of the United States, or Executive orders of the President. Furthermore, in 1982, Indian Claims 
Limitation Act gave the Court of Claims a possibility to legally dismiss most claims filed before 
1966.54 
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Despite the Indian Claims Commission Act, the political conjunctures of the ‘50s did 
not favour indigenous people. Another backlash in indigenous affairs was the termination of the na-
tional trusteeship for Native American Indigenous peoples. As a consequence, any American could 
claim lands that belonged to indigenous peoples. Arrell M. Gibson estimates that circa 1.8 million 
acres of Native American Indigenous land were transferred to non-indigenous landowners from 1953 
to 1957. A new relocation program was introduced by the new Commissioner of Indian Affairs, Mr. 
Dillon S. Myer. Unemployment rates increased after the World War II soldiers returned to their home-
land, and Myer supported a policy according to which young indigenous persons were persuaded to 
move into urban areas. Furthermore, he shifted the authority and powers of the reservation superin-
tendents to more distant regional institutions and diminished the possibilities of indigenous persons 
to access to the credit funds administrated by the Bureau of Indian Affairs. He encouraged indigenous 
persons to take loans from private banks and mortgage their trust and allotments as a collateral secu-
rity.55  
The demands for ending federal supervision over Native American Indigenous peoples 
resulted a bill, the Public Law 280, and a resolution that shifted the jurisdiction over indigenous affairs 
from the federal government to the states in 1953. President Dwight Eisenhower demanded a consul-
tation for Native American Indigenous tribes to clear their status, but this consultation was never 
provided for the tribes. This change of policy and the new legislation were implemented at first to all 
Native American Indigenous peoples residing in California, Florida, Iowa, Minnesota, Nebraska, Ne-
vada, New York, Oregon, Texas, and Wisconsin. In addition, Klamath, Menominee, Flathead, and 
Osage tribes as well as Potawatomi tribes residing in Kansas and Nebraska, Southern Paiute-Utes of 
Utah, and the Turtle Mountain Band of Chippewa residing in North Dakota were affected by this new 
policy.  In the second phase, the new policy was implemented to Alabama, Koasati, Wyandot, Peoria, 
and Ottawa tribes.56 Alvin M. Josephy Jr. claims that the federal involvement in indigenous affairs 
was terminated because it was against the tenets of American liberalism and did not fit into the new 
Cold War politics that supported conformity.57 
The termination of the federal supervision ended federal treaty and trust obligations and 
the delivery of special services for indigenous persons. Members of the terminated tribes had to as-
similate to the American society, and the resources of these tribes became a private property. The 
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trusteeship of the tribal property was shifted to private banks, whose employees were incompetent to 
work for the benefit of the Native American Indigenous tribes. Consequently, the resources of the 
indigenous peoples were subjected to fraud and robbery, and the affected tribes faced economic dis-
aster, which, in turn, burdened the economy of the states in which these tribes resided.58 
Alvin M. Josephy Jr. notes that termination policies clarified and strengthened the 
agenda of the National Congress of American Indians. This institution was founded in 1944 and lo-
cated in Washington D.C. During the termination years it promoted action towards federal politics 
targeted on indigenous peoples. Organizations without particular indigenous background opposed 
termination policies as well, and Alvin M. Josephy Jr. claims that the resistance created a new aware-
ness on indigenous matters among the American majority, and the most liberal activists acknowl-
edged that assimilation is not the only or the best policy towards Native American Indigenous culture. 
Instead, Native American Indigenous peoples must have an opportunity to cherish their own culture.59 
Finally, the disastrous consequences of the termination policies forced the Eisenhower 
administration to slow down these policies from 1958 onwards. Officially termination policies re-
mained as an optional measure for the states and the federal government. Alvin M. Josephy Jr. claims 
that, in practice, termination policies were not implemented after 1958.60 Lawrence Kelly holds an-
other view on the history and notes that termination policies slowed down in the ‘60s and ended in 
the ‘70s. President Richard Nixon requested a repudiation of the termination policies towards Native 
American Indigenous peoples in 1970.61  
The era of the termination severely damaged Native American Indigenous communities 
and created a deep mistrust among indigenous groups towards any federal initiatives, actions, or pro-
grams. This tendency was clearly present when the Kennedy and Johnson administrations tried to 
revive the spirit of the Indian Reorganization Act. The goal was to support Native American Indige-
nous communities’ economic situation by reservation-based private industries that would have cre-
ated jobs for indigenous people. In addition, the politicians persuaded that indigenous lands and re-
sources should be leased to non-indigenous development and energy corporations. These initiatives 
were unsuccessful. Indigenous communities feared that a long-term leasing would be another form 
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of termination policy, and for those who accepted this offer, it proved to be a mistake. These deals 
were financially and in terms of environmental preservation disastrous for indigenous communities.62 
The new political activism among Native American Indigenous peoples as well as the 
emergence of the Red Power movement and its consequences will be discussed in the following chap-
ters. At this point it is important to note that the political conjunctures of the ‘60s and the ‘70s changed 
fundamentally the atmosphere in the American society. The cumulative effects of the reactions 
against Vietnam War and civil activity in general created a new, more tolerant atmosphere towards 
pluralism in the United States. Alvin M. Josephy, Jr. remarks that later the attitudes in the society 
changed again but after the ‘60s there has always been groups of Americans who are willing to ques-
tion the traits of ethnocentricity in the American culture.63 
 
2.2.2 Indigenous Perspectives on Relationship with U.S. Government 
 
The history of the reservations is in many respects parallel and intertwined. Still, there are differences 
between areas and the tribes. James Fenelon notes that the Standing Rock tribe has always managed 
to preserve a very strong traditional Lakota identity despite the U.S. government’s attempts to assim-
ilate indigenous peoples. The reason for a successful resistance is effective adaptation tactics. In ad-
dition, the Oceti Sakowin continued to practice their culture in secret when the U.S. government 
considered Native American Indigenous ceremonies illegal.64 This subchapter shall discuss the con-
sequences of federal policies in the homelands of the Oceti Sakowin. 
The reception of the Indian Reorganization Act of 1934 was mixed among the Oceti Sakowin. 
Some bands rejected it, whilst others adapted it, either in whole or in part.65 The act urged that repre-
sentative governments should be formed for each reservation, and especially traditionalists opposed 
these reforms66. Among the Oceti Sakowin tribes, Standing Rock, Cheyenne River, Lower Brule, 
Rosebud, and Pine Ridge decided to draft constitutions and establish an administrative structure ac-
cording to the act. Crow Creek rejected the act, and Yankton accepted the law but never established 
an administrative structure according it.67 Michael Lawson remarks that the proposed administrative 
structure was unfamiliar to the Oceti Sakowin. Traditionally decisions were made in smaller units 
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than what this new structure proposed. And, therefore, an intense factionalism soon developed in 
these new tribal governments. This particularity is characteristic for the tribal administration of the 
Oceti Sakowin even today.68 
On the other hand, these new representative governments were powerless since the decisions 
needed an approval of the Bureau of Indian Affairs before they could be executed69. Mr. John Col-
lier’s role as the architect behind the Indian Reorganization Act might have been another reason why 
some indigenous communities rejected it. Bradley Shreve notes that, before earning his position as 
the Commissioner of Indian Affairs, Mr. Collier acted as an executive secretary of the American 
Indian Defense Association, and his opinions challenged the established practices of that time in the 
Bureau of Indian Affairs.70 I.e. even if his motivations might have been sincere, he managed to make 
enemies as well. Moreover, some tribes considered any federal initiative as a threat to their sover-
eignty and categorically rejected them all.71 
Native American Indigenous peoples served in the military during the World War II, and in 
1942 the U.S. Army needed 340,000 acres of land on Pine Ridge Reservation, and the tribes promised 
to lease the lands. Nevertheless, some of the families were forced to sell their lands, and their losses 
were not compensated until 1956. According to the original agreement, the Army should have re-
turned the leased lands to the tribe after the war, but this did not happen until 1975.72 
As mentioned above, the Bureau of Indian Affairs proposed a withdrawal from a particular 
support for federally recognized tribes in the late 40’s, and termination policies continued in the next 
decade. The states were given the jurisdiction over reservations, and the federal government cancelled 
funding for judges and police operating on the reservations. Consequently, the funding of the law 
enforcement became a responsibility of the tribes, and since the reservations did not have adequate 
funding for this purpose, this development meant insecurity for indigenous peoples.73 Michael Law-
son states that, in general, most tribes supported the idea of self-determination. The problem was that 
indigenous communities were not yet self-sufficient. Due to their historical development, indigenous 
communities lacked economic resources to provide adequate welfare, education, and police protec-
tion. Some indigenous peoples supported the idea of a full self-government while others supported a 
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partial termination, which would have strengthened the tribal governments and secured the services 
for the reservations. All indigenous peoples wished to maintain their territorial sovereignty. Standing 
Rock supported a full self-government, but it also protested against the consolidation of the Bureau 
of Indian Affairs’ facilities in Standing Rock and Cheyenne River. The Bureau of Indian Affairs 
published this consolidation plan in 1951 as a part of governments termination politics.74 
Indigenous communities’ wishes to maintain self-determination were not fulfilled despite the 
goals of the termination politics. The U.S. government wanted that indigenous communities would 
be self-sufficient, but at the same time, the Public Law 280, which was enacted in 1953, granted the 
states an opportunity to take authority over the reservations without a consent from tribal govern-
ments.75  
In 1952, the Bureau of Indian Affairs started the Voluntary Relocation Program in order to 
encourage Native American Indigenous persons to move into the cities. Since many families had lost 
their homes in the floods and poverty was a persistent problem in reservations, many decided to move 
into urban areas. They were supported in finding an accommodation and a job, but they faced poverty 
and discrimination in the labour market as well. They were also left on their own after they once were 
hired, and loneliness as well as troubles of the urban life were often the reasons behind a decision to 
return to reservations. Among the Oceti Sakowin the amount of returnees was high; 75% of persons 
from Cheyenne River, 58% of persons from Rosebud, and 45% of persons from Standing Rock re-
turned during the following decade.76 On the other hand, those indigenous persons, who decided to 
stay in the cities, managed to create new networks. They cherished ideas of the new Pan-Indianism, 
which crossed boundaries between tribes and created a new sense of ingroup belonging among indig-
enous persons.77  
Termination policies were reversed in the ‘60s, and the success of the Civil Rights Movement 
and the growing Pan-Indianism as well as increased political activism empowered indigenous peoples 
to express their frustration caused by injustices and discrimination, and claim for equality. The federal 
government extended the eligibility of Native American Indigenous peoples for social programs, that 
originally were created for non-indigenous persons only. In addition, the Office of Economic Oppor-
tunity and the Area Redevelopment Administration (later called as the Economic Development Ad-
ministration) were founded in 1964. Those funded Native American tribes without intermediaries. 
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For the first time the Oceti Sakowin had more authority over federal spending on their lands. Previ-
ously the Bureau of Indian Affairs had controlled the federal spending on reservations.78 It must be 
noted, however, that in practice indigenous leaders were still strongly guided by the government of-
ficials and this guidance was offered especially on important decisions. Alvin M. Josephy Jr. states 
that, taking the past events into account, this development was nevertheless an important step towards 
a congressional authorization of indigenous inclusion. In addition, as economic support was given 
directly for the indigenous communities, the indigenous leaders gained experience and self-confi-
dence in managing tribal affairs.79 On the other hand, this development led to negative consequences 
in some cases. For instance, the chairperson of the Pine Ridge, Mr. Dick Wilson, was accused on 
corruption and fraud during the ‘70s. 
In conclusion, the relationship between the Native American Indigenous peoples and the U.S. 
government has improved slowly, and nowadays the Oceti Sakowin has an authority over matters 
that are related to everyday life in reservations. Nevertheless, decisions that have wider impact on the 
lives of the citizens, regardless of their background, are made by the federal government. In addition, 
the responsibility of matters that concern the use of the land rests with the U.S. government.80 In this 
respect, Native American Indigenous peoples have only limited chances to protect their environment. 
 
2.3 History of Native American Indigenous Activism towards Sovereignty 
 
As mentioned in the previous subchapter, the termination policy towards Native American Indige-
nous tribes developed a new self-consciousness and agency among indigenous peoples. The re-
sistance that resulted from termination policies gave an initiative for a nationalistic civil rights move-
ment that demanded self-determination and sovereignty for the Native American Indigenous commu-
nities. The birth of this movement coincided with the emergence of the Human Rights Movement in 
the United States but, in some respects, its agenda differs from that of a conventional human rights 
movement. This subchapter shall discuss the emergence of the Red Power Movement, its agenda, and 
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2.3.1 Competing Political Views on Future of Native American Indigenous Peoples 
 
The government of the United States has promoted both assimilationist and pluralist politics towards 
Native American Indigenous peoples. It is important to note that different opinions on the future of 
the Native American Indigenous communities have existed among Indigenous peoples as well. Or-
ganizations that were fully operated by Indigenous persons and that promoted these political stances 
created the foundations for political activism among Native American Indigenous peoples. This ac-
tivism continues in its various forms even today. Moreover, the history of these organizations illus-
trates political trends that exist in the American society and inside indigenous communities.  
The first intertribal organization which focused on indigenous politics was The Society of 
American Indians. It was formed in Columbus in October 1911, and it emerged from the academic 
spheres and promoted assimilationist politics. The members, most notably the president Carlos Mon-
tezuma, held that Native American Indigenous peoples should abandon their culture and traditions 
and become civilized American citizens. The Society of American Indians advocated self-help and 
social justice as means by which Native American Indigenous peoples could adopt a more advanced 
lifestyle. These views echoed in many respects the general atmosphere of the American society of 
that time.81 Nevertheless, almost immediately after the foundation of the American Indian Society 
emerged another political intertribal organization that promoted the opposite views. The Brotherhood 
of North American Indians was founded in Washington D.C., and it supported the retention of indig-
enous cultures as well as the preservation of the treaty rights and the existing reservations. In addition, 
it demanded a compensation for lost lands. Since the agenda of this organization was in a strong 
contrast to the general atmosphere both in the American society and within the indigenous commu-
nities, it did not manage to gain support and it was disbanded after two years.82 
The Society of American Indians was disbanded after Montezuma’s death in 1923. Next year, 
Indian Citizenship Act was passed in the Congress, i.e. one of the Society of American Indians’ initial 
objectives was reached. One of the former leaders of the organization, Mrs. Gertrude Bonnin, estab-
lished the National Council of American Indians in 1926. The purpose of this organization was to 
advocate voting rights for Native American Indigenous peoples. Its attempts were not successful, and 
it became inactive by the ‘40s.83  
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Another organization which embraced the legacy of the Society of American Indians was the 
American Indian Federation. It was founded in New Mexico in 1934, and the leaders of the organi-
zation fundamentally disagreed with Mr. John Collier’s opinions and the purpose of the Indian Reor-
ganization Act. The organization’s strategies had little effect on the federal policies. Instead, it ended 
up in a severe confrontation with Mr. John Collier, and ultimately, Mr. Collier claimed that the Amer-
ican Indian Federation was an un-American, fascist organization. Eventually, the American Indian 
Federation became inactive by the time Mr. Collier resigned from his position in 1945.84 
During the World War II, a group of indigenous persons decided to establish an organization 
to help tribes to receive settlements from the Indian Claims Commission and to cherish the spirit of 
the Indian Reorganization Act. The National Council of American Indians was founded in Chicago 
in 1944, and its name was changed to the National Congress of American Indians in the inaugural 
conference, which was held in Denver in the same year. 81 delegates from 50 tribes residing in 27 
states of the U.S. participated on that conference.85 
The National Congress of American Indians determined that a legal assistance on land claim 
cases and advancing indigenous politics are the main objectives for the organization. Specifically, the 
organization concentrates on promoting indigenous civil rights and campaigning for equality in the 
American society.86 In the ‘50s and in the ‘60s, its main concern was lobbying against forced termi-
nation politics. Nevertheless, according to Bradley Shreve, by that time among the indigenous people 
there were still individuals who believed that termination was inevitable, and that tribes should aim 
at self-sufficiency via economic progress.87 
The American Indian Development Inc. was founded to educate tribes for the new future. 
Eventually, it targeted indigenous youth as well. The educators wanted to prepare young persons for 
leadership positions. Furthermore, they hoped that these future leaders would adopt the ideals of the 
National Congress of American Indians and protect tribal sovereignty, treaty rights, cultural preser-
vation, and self-determination in the years to come.88 
Similar concerns about the future of Native American Indigenous communities had arisen in 
other parts of the country as well. For instance, the New Mexico Association for Indian Affairs orga-
nized annually the Regional Indian Youth Council, in which young indigenous persons discussed 
political matters. The council did not have uniform political stance, or certain goals on educating 
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young people. Nevertheless, it was an important forum for young people. And, more importantly, it 
served, beside the Workshop on American Indian Affairs, as the predecessor for the National Indian 
Youth Council and the nationwide Red Power Movement.89 
The Workshop on American Indian Affairs had similar goals as the American Indian Devel-
opment Inc, i.e. the education of young indigenous persons according to the ideals of the National 
Congress of American Indians. Moreover, the focus was on federal policies targeted at indigenous 
persons and communities, and the participants learned about colonialism, cultural relativism, and 
nationalism as well as how to identify racist procedures and to act against them.90 
In June 1961, participants of the Regional Indian Youth Council and the Workshop on Amer-
ican Indian Affairs were invited to the American Indian Chicago Conference. Some 800 indigenous 
persons gathered to discuss matters that were important to Native American Indigenous communities. 
After the first days, younger participants concluded that they have to form their own caucus in order 
to better voice the opinions of the younger generation in the conference proceedings.91 This caucus 
included Mel Thom, Clyde Warrior, Herb Blatchford, Thomas and Bernadine Eschief, Shirley Hill 
Whitt, Howard McKinley, Jr., Joan Noble, and Karen Rickard, who would form the National Indian 
Youth Council in New Mexico just two months after the American Indian Chicago Conference. 
One of the matters discussed in the Chicago Conference was indigenous activism and partic-
ipation on the planning of the policies, programs, and budgets designed for the tribes. The participants 
of the conference petitioned President John F. Kennedy to allow indigenous leaders to monitor and 
offer their expertise on these administrative processes.92 It seems that the Kennedy administration 
took this initiative into consideration since later the National Indian Youth Council was active, for 
instance, in the indigenous advisory committee of the Upward Bound Program hosted by the Office 
of Economic Opportunity. 
 
2.3.2 National Indian Youth Council in Action 
 
The National Indian Youth Council was formed during a politically tumultuous time. Civil rights 
organizations struggled to create a better world for minority groups and, in general, to all neglected 
groups of people. Politically the ‘60s was characterized as the decade of heated ideological struggles. 
Especially young people wanted to challenge old establishments and participate on processes that 
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would correct the social injustices and make the world a better place for future generations. Strong 
idealistic views found enthusiastic proponents among activist groups and, in general, strong political 
divisions existed in the American society. 
The founders of the National Indian Youth Council were the children of their time. They 
wanted to make a difference in the world and correct social injustices that they saw around them and 
which they experienced personally in their lives. Bradley Shreve notes that only ten to fifteen indi-
viduals formed the core of the National Indian Youth Council, but they managed to combine the 
organizational structure of the Regional Indian Youth Council and the ideals of the Workshop on 
American Indian Affairs. Their devotion on advocating indigenous matters steered the organization 
through the ‘60s.93 
In the first annual meetings young Native American Indigenous activists continued to discuss 
Indigenous politics and methods to preserve indigenous culture and indigenous identity94. They also 
observed closely other human rights organizations and even considered joining their African Ameri-
can contemporaries in the Student Nonviolent Coordinating Committee and in the Students for a 
Democratic Society. Some members of the National Indian Youth Council showed solidarity and 
participated on the March on Washington in 1963. Nevertheless, the board members concluded that 
their agenda differed from that of the Human Rights Movement in some fundamental respects, and 
therefore, they decided to stay as a separate activist group promoting indigenous matters.95 
The attitudes towards traditions and the objectives of the action were the main differences 
between the National Indian Youth Council and the Civil Rights Movement. The Civil Rights Move-
ment promoted equality and civil rights for neglected minority groups. By 1966, a group of the Stu-
dent Nonviolent Coordinating Committee’s members formed their own faction. They called for Black 
Power, abandoned the agenda of the Civil Rights Movement, and sought to challenge the fundamental 
ideals and assumptions of their elders. While the Civil Rights Movement promoted the idea that Af-
rican Americans should be integrated to the American society, the proponents of the Black Power 
asserted the idea of separationist politics and emphasized the value of a distinct African American 
culture and institutions. Some activists held even nationalistic aspirations on their agenda.96 The 
members of the National Indian Youth Council, on the contrary, sought to strengthen the traditions 
and the ideals of indigenous communities. They did not wish to question the wisdom and the practices 
of their elders. Nor they advocated assimilationist politics for indigenous communities. The National 
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Indian Youth Council promoted cultural preservation, sovereignty, integrity, and self-determination 
for indigenous communities. In some respects, these ideals were similar to the separationist ideas of 
the proponents of the Black Power. Nevertheless, the major difference was that young indigenous 
activists were backed by their elders, by traditional and conservative tribal leaders, and by the indig-
enous communities.97 Due to the historical events, Native American Indigenous peoples were already 
treated as nations within a nation, or at least a distinct community during the years of termination. 
The National Indian Youth Council did not pursue direct action until they decided to support 
indigenous fishers and indigenous community that resided in Washington. These fishers had been 
arrested by game wards because they did not obey the annual fishing restrictions in the Puyallup River 
but justified their actions by their treaty rights.98 The National Indian Youth Council managed to raise 
media attention to this indigenous cause. Actor Marlon Brando had participated on the annual meet-
ings of The National Indian Youth Council since 1963, and usually he brought a film crew with him 
to document the events. He and the film crew were present when young indigenous activists demon-
strated with the indigenous fishers on the banks of the River Puyallup on March 1, 1964.99 The fol-
lowing demonstration was held in Olympia, and the board of the youth organization met and dis-
cussed the situation with Governor Albert Rossellini. The meeting was a disappointment for the in-
digenous activists.100 Nevertheless, their initiative for a campaign was important because it put indig-
enous fishing rights on the political agenda in Washington, and ultimately it helped to secure the 
treaty rights for indigenous persons.101 
After the demonstrations in Washington, the National Indian Youth Council’s rhetoric sharp-
ened. Bradley Shreve claims that the activists were unable to form a coherent action plan for the 
future. They managed to utilize established political channels to promote renewals but at the same 
time they questioned and criticized the official politics of the United States.102 On the other hand, it 
seems that this approach was very common in politics of that time. Young indigenous activists wanted 
to make a difference and they wanted to make it on their own terms. They did not fully trust on the 
government after the era of termination. Given this history, activists’ ambivalent attitude towards 
official political channels seems to be a natural reaction to the circumstances. The political divide and 
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the general atmosphere in the ‘60s supported independent ideas. Therefore, the activists could pro-
mote, for instance, indigenous education and at the same time attack against social reform programs, 
which they considered to be colonialist and racist. And, on the other hand, as Bradley Shreve notes, 
the lack of a coherent action plan ultimately led the organization to inner conflicts and problems. 
The National Indian Youth Council continued to promote its agenda in various meetings after 
the demonstrations in Washington. The annual meeting of the council was held in Neah Bay, Wash-
ington, in August 1964, and the planning of the new actions for the future was on the agenda. Obvi-
ously, the council’s participation on the American Indian Capital Conference on Poverty had inspired 
the board members since promoting educational reform among indigenous communities became a 
major topic in the meeting. The council decided to begin a co-operation with the United Scholarship 
Service, which supported the education of Indigenous and Hispanic students. This was the first meas-
ure in transforming the National Indian Youth Council as a respectable educational organization. 
Nevertheless, some of the board members still advocated more radical politics and goals and used 
strong rhetoric. Bradley Shreve implicates that this factor occasionally prevented the National Indian 
Youth Council from having productive discussions and making connections to important networks. 
They seemed to have an ambivalent reputation and not all organizations were willing to co-operate 
with them.103 
The inner conflict of the National Indian Youth Council escalated in the next annual meeting 
that was held on Flathead Reservation in Montana in 1965. Most of the founding members resigned 
from the board. According to Bradley Shreve, no open conflict emerged during the meeting but dif-
ferent visions on the future of the organization might have had an effect to the events. Another reason 
was probably the fact that the resigned board members had other tasks to pursue in their life, and it 
was time to give an opportunity for the younger members to raise into a leading position in the coun-
cil. Shirley Hill Witt, Joan Noble, Clyde Warrior, and eventually also Herb Blatchford resigned from 
the board.104 
In the following year, the members of the National Indian Youth Council were invited to the 
indigenous advisory committee of the Upward Bound program hosted by the Office of Economic 
Opportunity105. This co-operation opportunity gave valuable experience on developing educational 
programs for indigenous youth but, once again, council members, who supported more radical views 
and tactics, questioned the co-operation with established institutions. Obviously frustrated on the state 
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of the affairs, Clyde Warrior ran for the council’s presidency in the annual meeting of 1966. He de-
feated Gerald Brown, who supported conventional politics and methods to promote indigenous mat-
ters.106 Warrior’s victory changed, once again, the council’s official rhetoric and forms of action. In 
February 1967, Mel Thom and Hank Adams led a demonstration against the Office of Economic 
Opportunity and against federal politics towards indigenous peoples. By that time, some members of 
the council argued even against the National Congress of American Indians but Bradley Shreve states 
that this conflict was a minor matter. Both organizations supported the same goals, but the difference 
was in rhetoric and methods they decided to employ.107 
The National Indian Youth Council’s two-fold political tactics became visible when one group 
of its members concentrated on the educational reform that would have created culturally sensitive 
practices in schools and a curriculum that would have supported indigenous culture, and, simultane-
ously, another group planned a more radical Institute of American Indian Studies which would have 
been organized according to the model of the Workshop on American Indian Affairs. The former was 
planned by Mel Thom and Robert Dumont, and it was backed by the education specialist Jack Forbes, 
who was a researcher on Far West Laboratory for Educational Research and Development. The latter 
was planned by Clyde Warrior and H. Browning Pipestern. Both projects managed to secure prelim-
inary funding from the Office of Economic Opportunity, from the Carnegie Foundation, and from the 
Ford Foundation.108 
Unfortunately, the National Indian Youth Council ended up in a major crisis when its leader 
Clyde Warrior died in the summer of 1968. The members of the council honoured the memory of 
their leader and changed the name of his brainchild to the Clyde Warrior Institute on American Indian 
Studies. Mel Thom and Robert Dumont abandoned their educational reform, obviously because they 
were shocked on Clyde Warrior’s death and could not put an effort to the project.109 In addition, a 
promising co-operation with the funders ended when the council members were arrested on occupy-
ing the headquarters of the Bureau of Indian Affairs during a demonstration in Washington D.C. In 
addition, one council member organized an ad hoc powwow on a return flight from Washington D.C. 
to Berkeley. Furthermore, during a stopover to Denver, he was persuaded to join activists from the 
Three Affiliated Tribes on their way to Bismarck, North Dakota, and to participate on their forthcom-
ing demonstration. Later the Ford Foundation accused the board members of the National Indian 
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Youth Council for using the allocated grant money on protesting rather than on model schools and 
educational development.110 
In the annual meeting of the council, almost all board members, staff, and officers were re-
placed by new activists. Even Mel Thom resigned from his position as the executive director. H. 
Browning Pipestern was elected as the president of the council. A new executive director, Gerald 
Wilkinson, was appointed in May 1969. He proved to be a devoted supporter and a campaign worker 
for indigenous matters, and, according to Bradley Shreve, he played the key role in rebuilding the 
council and restoring its legacy.111 
The National Indian Youth Council continued its efforts in the field of education as well as 
its protests against federal policies towards indigenous communities. For this purpose, it teamed up 
with the American Indian Movement. Furthermore, the council employed traditional means of activ-
ism as well. The activists participated on political lobbying, and the council hired attorneys to defend 
indigenous rights in the court rooms.112 
 
2.3.3 Further Activism in 1970s and 1980s 
 
The National Indian Youth Council became a role model for many indigenous activist groups and 
civil rights movements during the following decades. Its tactics of direct action were adopted and 
employed in other movements as well. One of the followers of this legacy was the American Indian 
Nation, which hoped to transform an abandoned federal prison on Alcatraz Island into an American 
Indian National Center. When Jack Forbes heard about the plans, he joined the American Indian 
Nation bringing a group of students with him. The plan was rejected by the politicians. Consequently, 
a group of indigenous students and other activists formed the Indians of All Tribes movement and 
occupied the island from November 20, 1969 onwards.  
Charles Wilkinson states that young indigenous persons arrived at Alcatraz with high hopes 
and strong idealism. Numerous celebrities, tribal leaders and other prominent persons visited Alcatraz 
soon after the occupation had begun. Nevertheless, within two months the course of events turned 
towards destruction.113 Wilkinson claims that initially the problem was in the heterogeneity of the 
group. Some participants had a traditional indigenous upbringing while others did not have any pre-
vious knowledge on indigenous peoples. Some had sincere motivations and they truly wanted to pro-
mote indigenous matters, while for others Alcatraz was merely just another place to escape any form 
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of authority. In general, the activists formed so fractious group that they could not make effective 
decisions. Furthermore, open confrontations and vandalism emerged, nobody took care of the com-
mon cleanliness, and the activists were unable to provide health care in the case of emergency. The 
building was not suitable for a long-term accommodation, and many left the island when the winter 
was reaching in.114 The occupation lasted until June 1971 when the last fifteen activists left the island. 
The endeavours of the activist group ultimately failed but they managed to draw media attention on 
their cause. Furthermore, the following protests would draw inspiration from the tactics used in Al-
catraz Island.115 
The co-operation between the National Indian Youth Council and The American Indian 
Movement ended in 1972 due to the misfortunate events during the demonstration called the Trail of 
Broken Treaties. These organizations together with other groups of activists organized a march that 
brought activists from Seattle, San Francisco, and Los Angeles to Washington D.C. Indigenous ac-
tivists campaigned, firstly, for a restoration of treaty rights, secondly, for a new organization that 
would replace the Bureau of Indian Affairs, thirdly, for the protection of indigenous religions, and, 
fourthly, for the preservation of indigenous cultures. When the activists reached Washington D.C., 
they marched to the headquarters of the Bureau of Indian Affairs. According to Mark Trahant, the 
following events were due to the failure of the organizers to provide adequate accommodation for the 
participants. The Bureau of Indian Affairs was occupied for a week, and during that week the activists 
also destroyed the movable property of the office.116 
Indigenous civil rights organizations participated occasionally on demonstrations that, in fact, 
concerned the use of a political power inside indigenous communities. One of such cases was a po-
litical battle in which two factions battled over the control of the tribal council on the Spirit Lake 
Reservation in North Dakota in 1969. Tribal chairperson Florence Joshua accused Lewis Goodhouse 
on electoral fraud. The National Indian Youth Council organized a protest powwow in Fort Totten to 
support Florence Joshua and to demand new elections.117 Another similar case was the occupation of 
Wounded Knee on Pine Ridge Reservation in 1973. The American Indian Movement organized the 
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occupation and demanded the removal of the chairperson of the Oglala Tribe, Dick Wilson, due to 
his corruption and tyranny118. 
According to Bradley Shreve, the last major campaign of the National Indian Youth Council 
during the era of civil rights activism regarded the construction of coal gasification plants on Navajo 
Nation. The council joined forces with the Coalition of Navajo Liberation for the demonstrations in 
1974. In 1977 the U.S. Congress rejected the construction project. Shreve states that the political 
atmosphere changed in the United States during the ‘70s, and social and political reforms and new 
legislation affirmed sovereignty and self-determination for Native American Indigenous communi-
ties.119 In the ‘80s the National Indian Youth Council  co-operated with the Native American Rights 
Fund and campaigned, for instance, for the protection of sacred lands and indigenous religious 
rights.120 
 
2.3.4 Native American Indigenous Activism and Impact of Vine Deloria Jr. 
 
Vine Deloria Jr. is one of the most famous philosophers of the Oceti Sakowin. His works have in-
spired generations of young indigenous persons to take action and promote indigenous matters. He 
was born in Martin, a border town on Pine Ridge reservation on March 26, 1933.121 He acquired his 
Bachelor’s degree in Lutheran Seminary in Rock Island, Illinois in 1963 and became the executive 
director of the National Congress of American Indians in the following year. In 1967, he resigned 
from this position at his own will in order to continue studying. He acquired his Juris Doctorate from 
the University of Colorado at Boulder in 1970.122 
Vine Deloria Jr. and Clyde Warrior met each other when Vine Deloria Jr. participated on a 
workshop organized by the National Indian Youth Council in 1963. They were close friends for a 
relatively short period of time until their opinions on the best methods to advocate indigenous matters 
diverged substantially123. Nevertheless, it is important to bear in mind, that Vine Deloria Jr. and Clyde 
Warrior always shared the same ideas on the development of indigenous communities. Even if Vine 
Deloria Jr. concentrated on working within the federal system, he acknowledged that direct action, 
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i.e. demonstrations and occupations, were often necessary to raise prevailing problems on the political 
agenda.124 
Deloria’s own political consciousness developed during the ‘60s125. His books Custer 
Died for Your Sins, We Talk, You Listen, God Is Red, and Behind the Trail of Broken Treaties are 
very important works for Native American Indigenous peoples, because those were the first works 
that discussed indigenous matters from the Native American indigenous perspective. In addition, 
those books have helped to educate young indigenous persons. The ideas of Vine Deloria Jr. have 
contributed to the development of a new indigenous identity and awareness, which could not have 
been developed under the decades of suppression. In the 19th century and in the beginning of 20th 
century Native American Indigenous peoples were educated to believe that they are unworthy as 
human beings and that their culture and customs are uncivilized. 
Vine Deloria’s legacy for indigenous communities emphasizes the significance of self-
determination as an integral part of political power and agency. For non-indigenous readers, Deloria’s 
legacy was the shift on the paradigm related to the perception of indigenous communities in North 
America. In the ‘60s and in the ‘70s indigenous communities were perceived as vanishing relics until 
the works of Vine Deloria changed this image to that of contemporary dynamic nations.126 
Martínez claims that Deloria’s talent in writing made him famous among young indig-
enous persons and contributed to the development of their political consciousness. Besides self-de-
termination, Deloria advocated cultural revitalization and political resistance as well. He was con-
vinced that indigenous communities should perceive themselves as sovereign nations. The United 
States should acknowledge and respect this sovereignty as well.127 The Red Power Movement shat-
tered both the belittling image and the romanticized image that the American majority had on Native 
American Indigenous peoples. As Vine Deloria Jr. notes in Custer Died for Your Sins, this created a 
societal atmosphere in which indigenous peoples were suddenly expected to explain themselves in 
intergroup contacts with the American majority.128 In Behind the Broken Treaties, Vine Deloria Jr., 
citing Alex Chasing Hawk, a tribal leader of Cheyenne River, argued strongly against federal agencies 
who still treated Native American Indigenous peoples as groups of people who should be civilized 
according to the values and concepts that are cherished in the American mainstream society.129 
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In his works, Vine Deloria Jr. strongly advocated an idea that Native American Indige-
nous peoples should declare independency from the United States and act as sovereign nations. Ac-
cording to Deloria, this would be the only a natural development in the relationship between indige-
nous peoples and the United States. In addition, Vine Deloria Jr. illustrated the differences between 
indigenous culture and the American mainstream culture. For instance, he remarked that the concept 
of power is not based on authoritarian practices in most of the indigenous tribes. Power is based on a 
voluntary loyalty in indigenous communities. Indigenous persons evaluate one’s ability for leadership 
via his or her accomplishments and actions. Every member of the tribe is free to decide who they 
wish to follow, and usually people only follow the example of a leader if they are convinced that this 
action would be the best for them.130 
 
2.4 Dakota Access Pipeline Project and Stand with Standing Rock Movement 
 
The events leading to demonstrations against Dakota Access Pipeline began in 2014. The original 
plan was to build the pipeline past Bismarck in North Dakota but the residents of the town worried 
that a possible oil leak would threaten the municipal water supply. Instead, the pipeline was rerouted 
across the Missouri River upstream of Standing Rock. David Treuer states that the project was fast-
tracked, and the permitting process was streamlined. Energy Transfer Partners was still legally 
obliged to co-operate and consult tribes in order to avoid destroying historic or cultural resources.131 
There are controversial accounts on how the situation escalated into protests in Cannon Ball. Follow-
ing subchapters will, firstly, shed light on certain legal procedures related to the events in Standing 
Rock. Secondly, the following subchapters will discuss the events in Standing Rock and the subse-
quent legal battle in the court. Above mentioned controversial accounts are included in order to gather 
a more complete understanding on the events. 
 
2.4.1 Laws and Procedures Related to the Stand with Standing Rock Movement 
 
A judicial process concerning Dakota Access Pipeline began in July 2016 and it is still continuing in 
November 2020. During the process. the Standing Rock tribe has pleaded claims under several acts 
and statutes. The Standing Rock tribe has also acquired support from other tribes belonging to the 
Oceti Sakowin, and, for instance, the Cheyenne River tribe, the Yankton tribe, and the Oglala tribe 
of Pine Ridge have brought new aspects and matters to the process. 
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At the first stage, the Standing Rock tribe pleaded claims under Clean Water Act and Rivers 
and Harbors Act, and consequently, challenged Nationwide Permit 12 authorizations. Furthermore, 
they claimed that authorizations were made without compliance to the National Historic Preservation 
Act and to the National Environmental Policy Act.132 Nationwide permits are issued under authority 
of  the Clean Water Act and Rivers and Harbors Act.133 The ultimate purpose of the Clean Water Act 
is to protect aquatic systems by prohibiting a discharge of a pollutant, dredged spoil, or any other 
harmful material into waters134. Rivers and Harbors Act, in turn, protects waters that are either subject 
to the tides or serve as important trade routes. Even past and future trade routes are included into the 
scope of  the Rivers and Harbors Act, and it prohibits any alteration or modification that would even-
tually have an impact on the natural course, location, condition, or capacity of these waters.135 
National Historic Preservation Act of 1966, section 106 determines that historic properties are 
prehistoric or historic sites, buildings, structures, objects, or remains that are eligible for or already 
listed in the National Register of Historic Places. If an historic property has not been previously de-
termined and listed in the National Register of Historic Places, it should be evaluated in consultation 
with the appropriate State Historic Preservation Officer, Tribal Historic Preservation Officer, tribes, 
or if located in Hawaii, Native Hawaiian Organizations.136 According to David Treuer, Energy Trans-
fer Partners’ strategy was to reroute the pipeline should previously unidentified, historically or cul-
turally significant entities be affected. Cultural surveys found 149 potentially eligible sites for the 
National Register of Historic Places and in all but nine cases the pipeline was rerouted. In these nine 
remaining cases, Energy Transfer Partners consulted North Dakota State Historic Preservation Of-
ficer in order to keep these sites intact.137 Nevertheless, the Standing Rock tribe was inadequately 
consulted during the process. That was one of the reasons for legal dispute. 
A nationwide permit is a form of general permit that is created to minimize the burden and 
delay of the regulatory measures related to construction projects. More specifically, the purpose of 
Nationwide Permit 12 is to authorize construction and maintenance of utility lines in waters of the 
United States. 53 nationwide permits for various types of development projects and construction ac-
tivities are issued for five-year periods by the U.S. Army of Corps’ Engineers. This agency shall also 
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revise and renew these permits regularly. Several of the nationwide permits require a specific precon-
struction notification for the U.S. Army of Corps’ Engineers. The purpose of a specific preconstruc-
tion notification is to ensure that U.S. Army of Corps’ Engineers has enough time to determine 
whether the adverse effects of the activity are minimal. 32 general conditions apply for nationwide 
permits and General Condition 20 states that if an activity may affect properties eligible for listing in 
the National Register of Historic Places, the authorization will be postponed until the requirements 
of section 106 of the National Historic Preservation Act are fulfilled. When an evaluation process for 
a historic property is acknowledged, the construction project cannot proceed until the district engineer 
completes an analysis on the site and verifies that either consultations required by the National His-
toric Preservation Act are complete or the action will not have an effect on any eligible historic site.138 
It is noteworthy that if Nationwide Permit 12 will be used to streamline the regulatory measurements, 
United States Army of Corps’ Engineers basically has an authority over the Advisory Council on 
Historic Preservation in determining whether a historic property is eligible for listing in the National 
Register of Historic Places.139 
The general purpose of the National Environmental Policy Act is to ensure that all actions that 
might have harmful effects on the environment are considered and assessed carefully before imple-
menting an action plan140. If the action might have significant direct, indirect, or cumulative adverse 
effects, those must be assessed in an Environmental Impact Statement. In unclear cases an Environ-
mental Assessment procedure might help to determine whether the Environmental Impact Statement 
is needed. If the ultimate result of the assessment is that no significant effects are determined, the 
agency should issue a statement of Finding of No Significant Impacts.141  
On the other hand, if an Environmental Assessment reveals that an action has significant ef-
fects on the environment, but those can be avoided, minimized, reduced, eliminated, or compensated 
to the point of non-significance, an agency might want to issue a statement of mitigated Finding of 
No Significant Impacts and avoid the responsibility of completing an Environmental Impact State-
ment. Methods of mitigation might include, for instance, avoiding the impact by revising the action 
plan and taking actions and using techniques that are environmental-friendly. Another possible 
method is to minimize the impact by limiting the degree of an action and repairing, rehabilitating, or 
restoring the environment afterwards. Yet other measures are to reduce or eliminate the impact over 
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time by preservation or to compensate for the impact by providing substitute resources. The imple-
mentation of the selected mitigation methods should be monitored, and the results of the monitoring 
must be available to the public. Specific performance standards should be determined in advance in 
order to be able to assess the effectivity of the mitigation measures during the process.142 
 
2.4.2 Alleged Problems in Reaching the Tribal Historic Preservation Officer of Standing Rock 
 
The planning of the construction work of the Dakota Access Pipeline began in 2009. Following sub-
chapters will discuss the events in Standing Rock and the subsequent legal battle in the court. There 
are controversial accounts on how the situation escalated into a violent confrontation in Cannon Ball 
and following subchapters will discuss the matter taking these different aspects into account. 
According to a memorandum opinion by the District Judge James E. Boasberg, Standing Rock 
Tribal Council was given an early notification about the construction project via e-mail in November 
2009. U.S. Army of Corps’ Engineers claims that workshops and listening sessions were held before 
the Nationwide Permit 12 process, which began in 2010, and that they contacted the Standing Rock 
tribe in March 2010 to discuss the permits and possible concerns regarding the project143. Next, on 
February and March 2011, they sent letters for Tribal Council Chairman David Archambault II and 
Tribal Historic Preservation Officer Wašté Win Young notifying about the proposed Nationwide Per-
mit 12 for the construction area and requesting a consultation on a government-to-government basis. 
According to the memorandum opinion, the tribe admits that it refused to participate on the consul-
tation process at this stage.144 
It seems that at the next stage Dakota Access LLC and U.S. Army of Corps’ Engineers have 
approached Standing Rock Tribal Council separately, which has caused some confusion. Dakota Ac-
cess LLC claims that they had a meeting with the Standing Rock Tribal Council on September 30, 
2014 and the plan for the pipeline was presented in this meeting. Moreover, employees of the Dakota 
Access LLC claim that they had several conversations with Wašté Win Young in the next month. In 
the meantime, U.S. Army of Corps’ Engineers’ Tribal Liaison Joel Ames tried to schedule a meeting 
with Wašté Win Young without a success. Allegedly a meeting with the Standing Rock Tribal Coun-
cil was scheduled on October 2, 2014. When U.S. Army of Corps’ Engineers representatives arrived, 
Standing Rock Tribal Council Chairman David Archambault II told them that the meeting had started 
earlier than planned – obviously referring to the meeting held on September 30 – and that it had 
 
142 Charles Eccleston and J. Peyton Doub, Preparing NEPA Environmental Assessments: A User's Guide to Best Profes-
sional Practices (New York: CRC Press, 2012), 46–47. 
143 Standing Rock Sioux Tribe v. U.S. Army Corps of Engineers, 205 F. Supp. 3d 4, 27–28 (D.D.C. 2016), WL 4734356. 




already ended.145 He obviously referred to the traditions of the Oceti Sakowin according to which 
tribal meetings might last several days, and now the tribe considered that the meeting was over since 
the representatives of the Dakota Access LLC had left Standing Rock. 
Joel Ames continued his attempts to reach Wašté Win Young through October 2014 in order 
to schedule another meeting146. According to David Treuer, Young was unreachable, and meetings 
had to be cancelled and rescheduled.147 On October 24, 2014, U.S. Army of Corps’ Engineers sent a 
letter with information about the planned borehole testing and geotechnical surveys on the area ac-
companied by maps indicating identified cultural sites. They asked for tribe’s help in determining 
whether the construction work area contains historic properties and requested a reply within thirty 
days.148 The tribe did not respond, and Young was absent when a meeting was eventually held in 
Standing Rock on November 6. U.S. Army of Corps’ Engineers granted an extra three weeks for 
responses and then, on December 18, an initial determination was made that no historic properties 
are affected by the construction work.149 
U.S. Army of Corps’ Engineers’ Senior Field Archaeologist Richard Harnois sent another 
email to Tribal Historic Preservation Officer Wašté Win Young on February 12, 2015 and requested 
comments regarding geotechnical surveys. The message was left unanswered. At this point Young 
allegedly informed Joel Ames that she works directly with the employees of the Dakota Access LLC 
and, therefore, other requests for a consultation are unnecessary.150 If this is true, it might be the case 
that Young either did not trust Joel Ames and U.S. Army of Corps’ Engineers or preferred to com-
municate with a female tribal liaison at this stage. The course of the events implicates that either Joel 
Ames misunderstood Young’s intentions, or the negotiations with the Dakota Access LLC were not 
successful and Young changed her mind afterwards. Nevertheless, after this alleged declaration, on 
February 18, 2015, U.S. Army of Corps’ Engineers accepted a preconstruction notification for ge-
otechnical surveys. This notification is required for Nationwide Permit 12.151 Furthermore, they sent 
another generic form letter for Wašté Win Young on February 17, 2015 and informed her on forth-
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coming preconstruction notifications, requested help in further consultations regarding possible his-
toric properties on the construction work area, and requested a response prior to March 30, 2015 in 
order to be able to begin a review required by the National Historic Preservation Act, Section 106152. 
On March 2, 2015, U.S. Army of Corps’ Engineers received a letter from Wašté Win Young. 
The letter was dated on February 18, 2015, and in it she expressed concerns that geotechnical surveys 
might affect historical properties and requested full cultural surveys under a tribal monitoring prior 
to any further surveys. Moreover, she requested a permission for a tribal monitoring during both 
preliminary geotechnical surveys and pipeline construction work. Similar letter, dated on February 
25, 2015, was sent to the U.S. Army of Corps’ Engineers’ Regulatory Branch Chief Martha Chieply. 
Allegedly Joel Ames tried to schedule a meeting between Tribal Council Chairman David Archam-
bault II and U.S. Army of Corps’ Engineers’ North Dakota District Commander, Colonel John Hen-
derson in response to Young’s letter153. There might be some misunderstanding regarding Ames’ 
actions because Colonel Henderson was not appointed as Omaha District Commander until July 
2015154, and the organization of the U.S. Army of Corps’ Engineers lacks a separate district for North 
Dakota area155. Obviously, U.S. Army of Corps’ Engineers’ Commander of Omaha District was then 
Colonel Joel R. Cross, who was the predecessor for Colonel Henderson.  
It seems that U.S. Army of Corps’ Engineers never answered to the letters sent by Wašté Win 
Young. Instead, they sent another request of consultation regarding Environmental Assessment on 
Lake Sakakawea and Lake Oahe. This letter was dated on March 30, 2015.156 Wašté Win Young 
replied on April 8 repeating her previous concerns, declaring that the tribe opposes any oil pipeline 
construction work on their ancestral lands, and explaining indigenous cultural traditions related to 
this matter. Moreover, U.S. Army of Corps’ personnel and Standing Rock Archaeologist Kelly Mor-
gan discussed future pipeline realignments on the same day. Joel Ames tried to contact Wašté Win 
Young again in June, but she was on an extended leave of absence until July 27.157 U.S. Army of 
Corps’ Engineers’ Operations Manager Eric Stasch sent another letter for the tribe on July 22 describ-
ing plans for Horizontal Directional Drilling on Lake Oahe site. He requested a reply from the tribe 
within 30 days should the tribe wish to consult U.S. Army of Corps’ Engineers regarding this site158. 
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Wašté Win Young replied in a letter dated on August 21, 2015 and again repeated her previous 
concerns regarding possible historic properties and the conduct of tribal consultations. Moreover, she 
renewed her request for a tribal monitoring during the construction work. In addition, Tribal Council 
Chairman David Archambault II had sent a letter of invitation to the Commander of Omaha District 
on August 19. The purpose of the invitation was to discuss Dakota Access Pipeline project. Subse-
quently, Joel Ames tried to contact David Archambault II’s assistant to schedule a meeting but with-
out a success.159 In September 2015, U.S. Army of Corps’ Engineers sought to organize a field trip 
to the Lake Oahe site, and according to the memorandum opinion, they wished to include members 
of the Standing Rock tribe to this occasion. It seems that the tribe was unwilling to participate, and 
only the company’s representatives and North Dakota State Historic Preservation Officer were avail-
able for the field trip.160 In the autumn 2015 Standing Rock refused to participate on any co-operation 
or meetings held by the U.S. Army of Corps Engineers. It is obvious that the tribe was frustrated on 
the course of the events. Despite the tribe’s withdrawal, Standing Rock Archaeologist Kelly Morgan 
asserted that the tribe was still interested in a co-operation and hoped for a central role in any survey-
ing or monitoring of the construction work. The only conditions were that the consultation process 
would happen on government-to-government basis and that Colonel Henderson would visit Standing 
Rock before the co-operation would begin. After that the tribe would be happy to join common tribal 
gatherings regarding Dakota Access Pipeline project.161 
According to the declaration of Joel Ames, Wašté Win Young left her position as the Tribal 
Historic Preservation Officer, and in January 2016 she was replaced by Ron His Horse Is Thunder, 
who was, in turn, replaced by Jon Eagle Sr. in February 2016162. U.S. Army of Corps’ Engineers 
released a draft Environmental Assessment on December 8, 2015 and requested a comment by Janu-
ary 8, 2016. This draft included a statement from the meeting held in October 2014 with Wašté Win 
Young and Dakota Access LLC. Allegedly Young had stated that the Horizontal Directional Drilling 
project “appeared to avoid impacts to known sites of tribal significance.”163 This statement is incor-
rect since Wašté Win Young was unreachable in October 2014. If this meeting really took in place, 
someone might have acted as her, but the tribe or Wašté Win Young herself were most likely unaware 
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of that. Wašté Win Young claims that U.S. Army of Corps’ Engineers contacted the tribe for the first 
time in February 2015.164 
The tribe provided extensive comments on the draft in letters dated on January 8, 2016, and 
on March 24, 2016.165 Between January and May the tribe and U.S. Army of Corps’ Engineers’ rep-
resentatives met on several occasions. Tribal Council Chairman David Archambault II, a new Tribal 
Historic Preservation Officer Ron His Horse Is Thunder, Standing Rock Archaeologist Kelly Morgan, 
Standing Rock NHPA Section 106 Coordinator LaDonna Brave Bull Allard, and U.S. Army of Corps 
Engineers’ Senior Field Archaeologist Richard Harnois met on January 22. Allegedly the tribe at-
tended a tribal meeting three days later and discussed surveys conducted by the Dakota Access LLC, 
and another meeting was held at the U.S. Army of Corps’ Engineers’ headquarters on March 3, 
2016.166 Dakota Access LLC reopened the consultations with the tribes, and as a result, previously 
ignored sites were included to the plan, and the pipeline was rerouted accordingly.167 
Allegedly Colonel Henderson met with the Oceti Sakowin on the tribal summit held on Feb-
ruary 18–19 and visited Standing Rock on February 26, April 29, and May 14.168 Allegedly U.S. 
Army of Corps’ Engineers and Dakota Access LLC offered the Oceti Sakowin an opportunity for 
cultural surveys on the construction sites that were located on privately owned land given that the 
landowner would permit them.169 Treuer claims that the Standing Rock tribe refused to participate on 
these new surveys because of the limited scope of those. Instead, they requested U.S. Army of Corps’ 
Engineers to redefine the area on which the pipeline might have a potential effect.170 The tribe referred 
to the implementation of the National Historic Preservation Act and the National Environmental Pol-
icy Act. U.S. Army of Corps’ Engineers refused to begin any further assessments.171 On July 25, 
2016, the final documents required by the National Environmental Policy Act were published.172. The 
next day Standing Rock filed a complaint in the federal district court against the U.S. Army of Corps’ 
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Engineers. The construction work began in August, and the tribe became desperate and began coun-
termeasures.173 
It is important to note that the accounts on the events in spring 2016 differ from each other 
regarding, for instance, the dates and amount of correspondence and co-operation. The reason for the 
Standing Rock tribe’s sudden withdrawal from the consultation process might be – once again – cul-
tural matters. Given that the Standing Rock tribe is very conservative compared to other tribes, it is 
possible that the members of the tribe have felt the situation very intimidating. The staff of the Dakota 
Access LLC and U.S. Army of Corps’ Engineers might have forgotten that the land area – which now 
is owned by American private landowners who have a power to decide whether a special permission 
for accessing on the area and conducting cultural surveys is guaranteed – was initially a common land 
for Native American Indigenous peoples, and that the question of land ownership is still very delicate 
matter among Native American Indigenous peoples.  
In general, several reasons might explain why the Standing Rock tribe ignored the proposals 
for a co-operation in the first place and why Wašté Win Young refused to attend on the meetings. 
David Treuer notes that Joel Ames, an Osage, was a tribal liaison with the U.S. Army of Corps’ 
Engineers,174 and Michelle Dippel was a tribal liaison for the Dakota Access LLC. It is possible that 
David Archambault II and Wašté Win Young refused to co-operate because they had no trust on tribal 
liaisons. It is unclear whether Michelle Dippel has any family connections to the Native American 
Indigenous peoples. She might represent the American majority for the Oceti Sakowin, and potential 
negative intergroup attitudes might have escalated into a conflict which ended the co-operation. An-
other possible explanation is that the tribe feared that the initial co-operation would later be consid-
ered as an informed consent should there be any problems and a possible court case in the future. In 
this sense the Standing Rock tribe would have played safe and refused to respond without a consul-
tation from lawyers at first. Yet other – more mundane – explanations for the situation might be an 
inner political conflict in Standing Rock which would have prevented Wašté Win Young from com-
municating, or an initial failure of communication and understanding of cultural codes, which, in turn, 
might have created strong feelings of resentment and eventually a conflict between the tribe and Da-
kota Access LLC, or perhaps dysfunctional mobile network and internet connections might have pre-




173 Nick Estes, Our History is the Future: Standing Rock Versus the Dakota Access Pipeline, and the Long Tradition of 
Indigenous Resistance (London: Verso, 2019), 47. 





2.4.3 Standing Rock Invokes Environmental Law and National Historic Preservation Act 
 
According to the complaint filed in federal court, the Standing Rock tribe was inadequately informed 
about the project and brought an as-applied challenge to Nationwide Permit 12, which was used to 
streamline the Dakota Access Pipeline project. According to the Standing Rock tribe, this conduct 
violated federal Clean Water Act and Rivers and Harbors Act, and authorizations were made without 
compliance to the National Historic Preservation Act and National Environmental Policy Act.175 The 
ultimate purpose of the Clean Water Act is to protect aquatic systems by prohibiting a discharge of a 
pollutant, dredged spoil, or any other harmful material into waters176. According to the tribe, the use 
of Nationwide Permit 12 fails to fulfil the requirements of the law because it authorizes certain types 
of discharge without any additional approval from the U.S. Army of Corps’ Engineers177. 
Rivers and Harbors Act protects waters that are either subject to the tides or serve as important 
trade routes in the present. Even past and future trade routes are included into the scope of the Rivers 
and Harbors Act, and it prohibits any alteration or modification that would eventually have an impact 
on the natural course, location, condition or capacity of these waters.178 The tribe claimed that U.S. 
Army of Corps’ Engineers provided inadequate assessments of project’s impacts on these waters179. 
The main purpose of the National Historic Preservation Act is to preserve and protect histor-
ical and archaeological sites. As stated above, U.S. Army of Corps’ Engineers refused to redefine the 
area of potential effect, and in the complaint the tribe stated that this area must be defined early in the 
process in order to be able to assess whether the action has an impact on historic properties180. The 
action in question cannot proceed prior to the assessment is completed181. The tribe stated that U.S. 
Army of Corps’ Engineers defined the area of potential effect exceptionally narrowly on the Lake 
Oahe site182, and the procedures which U.S. Army of Corps’ Engineers have implemented to fulfil 
the requirements of the National Historic Preservation Act, Section 106 have never been approved by 
the Advisory Council on Historic Preservation183.  
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The general purpose of the National Environmental Policy Act is to ensure that all actions that 
might have harmful effects on the environment are considered and assessed carefully before the ac-
tion184. According to the complaint, the main concern of the tribe are consequences of a possible oil 
leak185. The pipeline route crosses Lake Oahe near the reservation boundary, and an oil leak would 
contaminate the water area that is a very important water supply and recreational area for the tribe. 
Lake Oahe has also a great cultural significance for the Oceti Sakowin. The area is used for cultural 
and religious practices and it contains burial grounds.186 Historically, the confluence of Cannon Ball 
and Missouri Rivers has been an important area for religious practices and trade in which violence 
was prohibited187. The tribe has expressed these concerns in meetings with the U.S. Army of Corps 
Engineers without a success. Moreover, the tribe complained, firstly, that they were never guaranteed 
a chance to participate on the assessment process, and secondly, that cultural surveys were conducted 
by non-tribal persons who, according to the complaint, were unable to assess the potential cultural 
significance of the area, and, as a result, the Dakota Access LLC provided only partial surveys after 
the process was completed.188  
It seems that there has been some major problems with the communication technology or 
network availability since the tribe stated that their requests on further surveys were left unanswered, 
and, on the other hand, some email messages from the U.S. Army of Corps’ Engineers arrived much 
too late compared to the official statements made via posted letters. According to the complaint, the 
first contact regarding the project was an email from the U.S. Army of Corps’ Engineers representa-
tive on February 12, 2015. The representative requested whether there were any concerns regarding 
a preliminary borehole testing and geotechnical surveys for the Horizontal Directional Drilling pro-
ject.189 A couple of days later, on February 17, the Tribal Historic Preservation Officer Wašté Win 
Young received a request of consultation regarding the assessment process of historic properties and 
sites. She answered both emails emphasizing the fact that the testing would have an effect on cultur-
ally significant sites and requested further surveys in a co-operation with tribal archaeologists before 
the project could begin.190 
It seems that these messages never reached U.S. Army of Corps’ Engineers representatives, 
since the next time the tribe learned about the state of the project was on September 16 when they 
received a letter which declared that the assessment process for historically significant sites had ended 
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on January 18. According to the complaint, the process had ended before the tribe received the initial 
e-mail message about the project.191 Obviously, U.S. Army of Corps’ Engineers received the corre-
spondence from the tribe at this stage, and the process was opened again. Tribal Council Chairman 
David Archambault II received another request for a consultation in September 2015, and a deadline 
given for a reply was less than a month from the date when the message was received. Tribal Historic 
Preservation Officer Wašté Win Young replied again and requested that the assessment process would 
be conducted according to the National Historic Preservation Act. According to the complaint, no 
response was received from the U.S. Army of Corps’ Engineers. Next, a draft of Environmental As-
sessment was issued. This draft included incorrect information that Wašté Win Young had given a 
permission to proceed with the project on the Lake Oahe area and that she allegedly had stated that 
there were not historically significant properties for the Oceti Sakowin.192 According to the complaint, 
the tribe learned about the previous surveys that were conducted in 2014 and 2015 only when U.S. 
Army of Corps’ Engineers sent the results of those surveys and requested a comment on them. Fur-
thermore, U.S. Army of Corps’ Engineers stated publicly that the construction would begin in May 
2016 regardless of any additional assessments and results of those.193 
The tribe gave comments on the Environmental Assessment on three occasions. At this stage 
the U.S. Environmental Protection Agency, the U.S. Department of Interior, and the Advisory Coun-
cil on Historic Preservation sent letters to the U.S. Army of Corps’ Engineers criticizing the agency’s 
attitude towards the co-operation with the tribe. They petitioned that the tribe would be invited as an 
equal partner into the assessment process194. On February 29, 2016, David Archambault II, Wašté 
Win Young and a tribal archaeologist met the commander of the Omaha District Colonel John Hen-
derson in Standing Rock and they visited the Lake Oahe site as well. David Archambault II petitioned 
that the co-operation would be continued and that the assessment processes required by the National 
Historic Preservation Act and the National Environmental Policy Act would be reopened again. After 
the visit he sent another petition requesting for a complete Environmental Impact Statement for the 
affected area.195 
The second meeting with the Colonel John Henderson, U.S. Army of Corps’ Engineers staff, 
and the archaeologists of the Standing Rock tribe occurred on March 7, 2016. The tribal archaeolo-
gists showed areas that were not yet evaluated as historic properties eligible for the National Register 
of Historic Places, and they claimed that moles had pushed soil carrying prehistoric remains onto the 
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surface of the ground.196 Allegedly the archaeologist of the U.S. Army of Corps’ Engineers agreed 
that an additional study was needed197. 
Obviously, the staff of the U.S. Army of Corps’ Engineers refused to believe that the remains 
presented for them were real. No further assessments were made despite yet another invitation from 
the tribe to come and visit Standing Rock in the end of March. On March 15, the Advisory Council 
on Historic Preservation sent another letter for the U.S. Army of Corps’ Engineers criticizing the 
conduct of the assessment process and appealing for an alternative pipeline route. On April 22, U.S. 
Army of Corps’ Engineers gave a formal declaration that no historic properties or sites were affected 
on the Lake Oahe site. On May 2, Wašté Win Young sent a petition for a review of this decision, and, 
on May 6, the Advisory Council on Historic Preservation sent another letter criticizing the assessment 
process. About a week later David Archambault II, Wašté Win Young, and the Advisory Council on 
Historic Preservation all sent letters to the U.S. Army of Corps’ Engineers and objected the formal 
decision. U.S. Army of Corps’ Engineers sent further information on their procedures regarding the 
assessment process for the tribe but no further correspondence or plans for reopening the assessment 
process were provided.198 
During the spring 2016, the Standing Rock tribe gained support from the U.S. Environmental 
Protection Agency and from the U.S. Department of Interior. The latter recommended a full Environ-
mental Impact Statement for the first time in March 2016. The U.S. Environmental Protection Agency 
criticized the draft Environmental Assessment in January 2016 and addressed the risk of a possible 
oil leak and its consequences on the tribe’s water supply again on a letter sent in March 2016. More-
over, the U.S. Environmental Protection Agency strongly recommended a further analysis and a plan 
for measures in a case of emergency as well as consideration of alternatives that would minimize the 
risk posed for the water supply. Nevertheless, the U.S. Environmental Protection Agency never de-
manded a full Environmental Impact Assessment. Instead, it recommended already in January that 
U.S. Army of Corps’ Engineers would issue a statement of mitigated Finding of No Significant Im-
pacts.199 
The final Environmental Assessment and a mitigated Finding of No Significant Impact were 
issued on July 25, 2016200. Cheyenne River tribe joined the Standing Rock tribe’s complaint on Au-
gust 10, and it also filed its own complaint against the U.S. Army of Corps’ Engineers. The complaint 
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was amended on September 8. Similarly, to the Standing Rock tribe, the Cheyenne River tribe pleaded 
claims under National Historic Preservation Act, the National Environmental Policy Act, the Clear 
Water Act, and the Rivers and Harbors Act. Furthermore, they claimed that the defendant had 
breached trust responsibility and violated Flood Control Act and Administrative Procedure Act.201 
The District Judge James E. Boasberg denied the motion on September 9, 2016. In his mem-
orandum opinion he held that the tribe failed to present enough evidence for the case. Moreover, 
Boasberg held that the tribe failed to justify that the damages caused for their important cultural re-
sources could have been prevented by prohibiting the actions of the U.S. Army of Corps’ Engi-
neers.202 On the same day, the Department of Justice, the Department of the Army, and the Depart-
ment of the Interior released a joint statement as a press release. The U.S. Army stated that it will not 
authorize construction work on the Lake Oahe site until it has determined whether its previous deci-
sions met the demands of National Environmental Policy Act and other federal laws. In addition, it 
requested Dakota Access LLC to halt construction work within 20 miles of the Lake Oahe site. All 
parties involved wished that the protests would remain nonviolent. Moreover, the parties invited the 
Oceti Sakowin to a formal government-to-government consultation regarding, firstly, a future co-
operation on reviews and decisions related to infrastructure and the protection of tribal lands, re-
sources and treaty rights, and, secondly, new legislation proposals and urgent improvements to the 
current statutory framework in order to establish a more effective venue for the future co-operation 
between the tribes and the federal authorities.203 
 
2.4.4 Oceti Sakowin and American Environmentalists Join Their Forces 
 
Standing Rock Tribal Council Chairman David Archambault II continued to raise awareness on the 
environmental threat in North and South Dakota during the spring 2016, and young people organized 
their own campaign on social media204. According to Estes, LaDonna Bravebull Allard, Joye Braun, 
Jasilyn Charger, Joseph White Eyes from Cheyenne River, and Wiyaka Eagleman from Standing 
Rock organized Sacred Stone Camp on April 1, 2016, and members of the Oceti Sakowin came to 
show support for the camp. The founders of the camp met with the U.S. Army of Corps’ Engineers 
and expressed their objection to the pipeline. By the end of August, members from more than 90 
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indigenous nations were present, and by November that number had increased to nearly 400. Non-
indigenous peoples from all parts of the world came to Standing Rock to show their solidarity and to 
offer their help for the Oceti Sakowin.205 Peaceful demonstrations occurred almost daily from August 
to October. They began from the Oceti Sakowin Camp and moved north to a site on which the pipeline 
crossed Highway 1806.206 
The demonstration camps lacked running water and electricity. Participating guests were 
asked to be as self-sufficient as possible and, if possible, bring donations with them. A wish list was 
published on the Internet along with the instructions for the arriving guests. Among the most needed 
equipment were, for instance, batteries and generators. According to Estes, free meals were offered 
from 13 camp kitchens, and 6 medic tents provided health care for those in need. The organizers also 
accepted clothes, blankets, sleeping bags, and tents as donations and these were distributed forward 
for the demonstrators.207 
On August 15, 2016, David Archambault II made a worldwide appeal for all indigenous peo-
ples to issue proclamations, resolutions and letters of support in order to help Standing Rock to raise 
awareness on the situation in North and South Dakota.208 On the same day Dakota Access LLC filed 
a lawsuit seeking an injunction against David Archambault II for interfering with the construction. 
The lawsuit was dismissed on September 19. A conflict escalated between the protesters and the 
Morton County law enforcement because on August 25 the governor Jack Dalrymple declared a state 
of emergency across several counties. The next day David Archambault II was arrested during a 
peaceful demonstration on the construction area near Highway 1806.209 Next week the tribe’s elder 
Tim Mentz Sr. and other tribal cultural resource management experts identified historic properties on 
the construction site and on September 2 they informed the federal court about the discovery request-
ing an immediate action to protect the site. Next day the construction workers removed the topsoil of 
the burial area.210 
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The law enforcement established a checkpoint on Highway 1806 on October 24, 2016. Its 
purpose was to prevent Water Protectors from leaving from or arriving to Standing Rock past the 
construction area. The stretch of highway from Cannon Ball to Fort Rice remained totally closed for 
Water Protectors until March 15, 2017. Instead, residents of Fort Rice and employees of Dakota Ac-
cess LLC were allowed to use this route during the blockage. The blockade isolated the camps from 
the facilities provided by the local community in North Dakota, i.e. the blockade made it more diffi-
cult for residents of Standing Rock to seek medical care, purchase necessary supplies, or otherwise 
engage in commerce. Nor they could visit family members living north from Standing Rock, share 
news from the situation in Standing Rock, or give statements to the media. Furthermore, the law 
enforcement had set up checkpoints on the roads surrounding the camps, and these impeded daily 
routines of Standing Rock.211 
Young people were particularly active on the demonstration camps, and in July they organized 
a run from North Dakota to Washington D.C. in order to deliver a petition with 160.000 signatures 
opposing Dakota Access Pipeline. The petition was personally delivered to the White House and for 
the U.S. Army of Corps’ Engineers. On November 2, President Barack Obama petitioned for respect-
ing Native American Indigenous culture. He suggested that the pipeline would be rerouted once again 
but his act of solidarity came too late, and, on the other hand, he obviously was unaware of the situ-
ation in Standing Rock by the time of his statement. The construction work had proceeded, and, ac-
cording to Estes, by the time of the President Obama’s suggestion the construction site was less than 
a half mile from the river. Moreover, the protests had then already escalated into a serious confronta-
tion, and the situation got worse on November 20 when more than 200 peaceful protestors suffered 
injuries caused by the law enforcement. Police used water cannons, pepper spray, tear gas, rubber 
bullets, bean bag rounds and stun grenades against the protestors. One woman lost a vision from her 
eye and another suffered severe injuries to her arm. In most cases, the injuries were hypothermia and 
exposure to chemicals from the weapons.212 
By December, the tribe grew tired to the constant influx of outsiders to the reservation and a 
possible threat these could pose to the Oceti Sakowin, and David Archambault II had to ask the de-
monstrators to leave the area. Some groups refused to leave, and the situation escalated once again 
when the President Donald Trump expedited the environmental review process in January 2017, and, 
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as a countermove, a Standing Rock activist, Chase Iron Eyes organized the Last Child Camp to re-
claim treaty land. Law enforcement soon raided the camp, and 76 demonstrators were arrested. Ten-
sions between the remaining demonstrators and the Standing Rock Tribal Council increased in Feb-
ruary when the council and Cannon Ball District gave a resolution that the Sacred Stone Camp and 
the Oceti Sakowin Camp had to be evacuated. Eventually, the tribe had to ask help from the Bureau 
of Indian Affairs and from the law enforcement to remove remaining protesters. The remaining camps 
were evacuated on February 22.213 
 
2.4.5 Cheyenne River Pleads Claims under Religious Freedom Restoration Act 
 
U.S. Army of Corps’ Engineers considered the conduct of the project as promised in the joint state-
ment released on September 9, 2016. On November 14, they admitted that further discussions and 
analysis with the tribe were necessary, and the Standing Rock tribe was invited to assess the options 
for the pipeline route on the Lake Oahe site. It seems that there were controversial opinions and 
conclusions regarding the need of a further analysis. On December 4, Assistant Secretary of the Army 
for Civil Works Jo–Ellen Darcy issued a memorandum for the Commander of the U.S. Army of Corps 
stating that an easement concerning the permission to cross Lake Oahe on the proposed location 
would not be granted. Darcy strongly recommended that an Environmental Impact Statement would 
be prepared, and she published in a Federal Register a notice on this intent on January 18, 2017.214 
On the other hand,  the Commander of the Omaha District, Colonel John Henderson met the Standing 
Rock tribe in the beginning of December, and immediately after that meeting he recommended that 
U.S. Army of Corps’ Engineers should grant an easement to cross Lake Oahe. He recommended this 
action despite the fact that the purpose of the meeting was to review the tribe’s concerns and discuss 
conditions that could be imposed on an easement to prevent or diminish the risk of spill or rupture. 
Moreover, Colonel Henderson must have been aware of the expert report that questioned the esti-
mated volume of a possible oil leak presented in the Environmental Assessment. That expert report 
was provided by the Oglala tribe.215 
Donald Trump took presidential office on January 20 and issued a presidential memorandum 
regarding Dakota Access Pipeline project on January 24, 2017. This memorandum urged U.S. Army 
of Corps’ Engineers to reconsider its plans regarding the project and either modify or rescind its 
memorandum. This changed the course of events, and U.S. Army of Corps’ Engineers issued an 
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easement for the Lake Oahe site on February 8, 2017.216 The final easement contained 36 conditions 
to diminish the risk of an oil spill on Lake Oahe and otherwise addressed the Standing Rock tribe’s 
concerns217. Subsequently, Cheyenne River filed a motion for preliminary injunction and an applica-
tion for a temporary restraining order218. The Standing Rock tribe joined the temporary restraining 
order application219. The purpose was to prohibit the issued easement. Cheyenne River claimed that 
the pipeline would violate Religious Freedom Restoration Act, which impedes the government to 
substantially burden individual’s exercise of religion except when a compelling governmental interest 
exists. In an exceptional case, the government must use the least restrictive means.220 
The Cheyenne River tribe asserted that an oil pipeline beneath the Lake Oahe would render 
the waters in the area unsuitable for religious sacraments. The Standing Rock tribe had previously 
discussed this matter on a letter to Jo-Ellen Darcy on September 22, 2016. Despite that the Cheyenne 
River tribe had to explain why it addresses this matter after the official consultations. The tribe ex-
plained that proper consultations were never accomplished, and the tribe had believed that a review 
process announced by Ms. Darcy would be an opportunity to address the concerns related to religious 
matters.221 On his memorandum opinion issued March 7, 2017, the District Judge, James E. Boasberg 
held that the tribe failed to prove that a grant of easement would substantially burden a free exercise 
of religion or cause consequences that would prevent a free exercise of religion. Moreover, the judge 
noted that the pipeline is constructed on a privately owned land and under these circumstances he 
denied the motion. The court had denied the application for a temporary restraining order appealing 
on similar reasons in a hearing held on February 13, 2017.222 The pipeline was completed in April 
2017 and taken into operation in June. 
 
2.4.6 Environmental Concerns Are Acknowledged after the Project Is Accomplished 
 
The Standing Rock tribe filed an instant motion for a partial summary judgement against the U.S. 
Army Corps’ of Engineers on February 14, 2017. The Cheyenne River tribe joined the motion.223 
This time they explicitly addressed environmental concerns pleading claims under Administrative 
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Policy Act, treaty rights, trust obligations of the United States, and previously mentioned National 
Environmental Policy Act and Rivers and Harbors Act as well as Mineral Leasing Act.224 
The District Judge James E. Boasberg issued a memorandum opinion on June 14, 2017. It is 
noteworthy that at this stage the judicial discourse used in the memorandum opinion changed sub-
stantially. Firstly, the District Judge James E. Boasberg acknowledged the concerns of the plaintiff, 
and instead of doubting Tribal Historic Preservation Officers’ commitment to the case, he admitted 
that Standing Rock responded promptly to the requests of the U.S. Army of Corps’ Engineers.225 
Secondly, the memorandum opinion explicitly stated that Lake Oahe is the main water supply for 
Standing Rock and Cheyenne River, and without a clean water the operations of governmental, edu-
cational and health care institutions would be endangered. In addition, agriculture and industries in 
Standing Rock are also significantly dependent on the waters of the Lake Oahe.226 Thirdly, previous 
statements from the Department of Interior and the U.S. Environmental Protection Agency were now 
taken seriously into account. According to the initial complaint filed by the Standing Rock tribe, U.S 
Environmental Protection Agency sent comments on the draft Environmental Assessment on January 
8 and on March 11, 2016 emphasizing concerns related to the tribe’s water supply227. Those concerns 
were completely overlooked in the first memorandum opinion by the District Judge James E. 
Boasberg but at this stage he had changed his opinion. Finally, the memorandum opinion confirmed 
that U.S. Army of Corps managed to fulfil the requirements of the Nationwide Permit 12 process and 
the Rivers and Harbors Act. However, it strongly suggested that U.S. Army of Corps’ Engineers, in 
fact, failed to grant an easement required by the Mineral Leasing Act. Consequently, Dakota Access 
LLC initially lacked appropriate permits to construct a pipeline under the Lake Oahe.228 
The District Judge James E. Boasberg held that U.S. Army of Corps failed to adequately as-
sess both the risk of an oil spill, which was addressed in expert reports, and the impact of an oil spill 
on the Oceti Sakowin’s fishing and hunting treaty rights. Furthermore, the judge held that the area of 
potential environmental effects determined during the planning of the construction work was arbi-
trary.229 The court demanded that U.S. Army of Corps’ Engineers should reconsider the insufficient 
sections of the Environmental Analysis230. As a remedy, District Court requested a briefing from both 
parties on whether to vacate Environmental Assessment and easement granted for the pipeline231. 
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After these briefings, in his memorandum opinion issued in October 2017, the District Judge James 
E. Boasberg held that U.S. Army of Corps’ Engineers actions were not so reprehensible that the de-
cisions to issue an Environmental Assessment and a statement of mitigated Finding of No Significant 
Impact would have been unlawful. According to Boasberg, the risk of an oil spill under the Lake 
Oahe is minimal and potential consequences of the oil leak are in part mitigated by relocating the 
water intake plant approximately 50 miles further downstream from the Lake Oahe crossing. The 
Standing Rock tribe claimed, in turn, that the old water intake plant would still be in operation but 
the judge held that the mitigation plan was a sufficient action to address concerns related to the Stand-
ing Rock tribe’s water supply.232 Furthermore, the court discussed the economic consequences of a 
vacatur, which were emphasized in the briefing by the U.S. Army of Corps’ Engineers and denied in 
the briefing by the Standing Rock tribe. However, the court stated that economic considerations were 
irrelevant in this case since the analysis of the actions by the U.S. Army of Corps’ Engineers in pre-
vailing circumstances supported a remand without a vacatur.233  
After this decision Standing Rock and Cheyenne River sought interim measures in order to 
monitor the pipeline in operation while U.S. Army of Corps’ Engineers would revise the Environ-
mental Assessment. The court agreed. In his memorandum opinion issued in December 2017 the 
District Judge James E. Boasberg held that a request for a monitoring was appropriate due to a pre-
vious oil leak from the Keystone Pipeline in South Dakota, and he encouraged all involved parties to 
co-operate together in order to prevent oil spills on the Lake Oahe site. Firstly, the court ordered that 
U.S. Army of Corps’ Engineers, Dakota Access LLC and Standing Rock and Cheyenne River tribes 
must coordinate and provide together a response plan for an oil spill accident on the Lake Oahe and 
that this plan should be filed by April 1, 2018.234 Secondly, the court ordered that Dakota Access LLC 
must choose an independent third-party auditor in consultation with the tribes, and the results of the 
audit process should be filed by April 1, 2018. Finally, the court required that Dakota Access LLC 
should report bi-monthly the status of the pipeline during the remand process.235  
Initially, the remand process should have been completed by April 1, 2018 but it continued 
until August 2018 and the analysis was completed in February 2019236. Meanwhile, Dakota Access 
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LLC filed a motion for a protective order in which it requested the court to classify certain parts of 
eleven documents from the public in order to prevent this information to be used for damaging the 
pipeline. A damage could cause an environmental catastrophe. The court decided that Dakota Access 
LLC largely failed to present a good cause for a protective order. Nevertheless, the court ordered 
parts of five of the proposed eleven documents to be classified.237  
On November 13, 2017, Yankton tribe and Robert Flying Hawk filed an instant motion for a 
partial summary judgement pleading claims under National Environmental Policy Act, National His-
toric Preservation Act, Treaty of Fort Laramie with the United States in 1851, federal trust responsi-
bilities towards indigenous peoples, and the United Nations Declaration on the Rights of Indigenous 
Peoples. The court held that the Yankton tribe’s claims were similar to those which the Standing Rock 
tribe had presented earlier during the judicial process and that those had been already then deemed 
deficient by the court. Moreover, the court held that the United Nations Declaration on the Rights of 
Indigenous Peoples is not a legally binding document. Thus, it does not create a cause for federal 
action.238 The claims pleaded under National Historic Preservation Act were, in turn, held moot since 
the pipeline was already completed239. Nevertheless, the court reminded Yankton tribe that U.S. Army 
of Corps’ Engineers had requested the tribe to provide comments during the remand process on a 
letter dated on October 20, 2017. The judge encouraged the tribe to engage in this dialogue in order 
to address their remaining concerns regarding the Environmental Assessment.240 
In April 2018, the District Judge James E. Boasberg denied another request made by Standing 
Rock and Cheyenne River tribes regarding the remand process. The tribes claimed that U.S. Army of 
Corps’ Engineers had violated the conditions for the remand process, and essential information had 
been hidden from the representatives of the tribes and, consequently, the tribes had been unable to 
evaluate the proposals for future action. Furthermore, the tribes claimed that the third-party auditor 
chosen for the process did not meet the needs for an independent actor. Obviously, another dispute 
regarding communication matters had occurred between the parties and the judge held that the tribes 
may address their concerns regarding the remand process in the post-remand briefing.241 
In January 2019, the District Judge James E. Boasberg denied the Oglala tribe’s motion for 
amend a complaint which was filed in February 2017. The tribe wished to add an allegation that U.S. 
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Army of Corps’ Engineers had violated the National Environmental Policy Act by withdrawing a 
notice of intent to prepare an Environmental Impact Statement, and, instead, granted an easement for 
Dakota Access LLC to build a pipeline under Lake Oahe.242 The judge held that the amendment was 
made too late and that the tribe had already addressed these allegations when appearing as amicus for 
the Standing Rock tribe’s motion for summary judgement. That case was ruled already in June 2017. 
Nevertheless, the judge admitted that this matter was not explicitly mentioned in the memorandum 
opinion.243 
Next, the Standing Rock tribe claimed that U.S. Army of Corps’ Engineers failed to include 
relevant supplementary documents in its remand analysis and to prepare a complete list of cited 
sources for further review.244 Moreover, the tribe requested that a redacted 3D illustration of the pipe-
line should be included in the analysis245. In his memorandum opinion, dated in May 2019, the judge 
held that no additional documents were required for the analysis. Nevertheless, the court requested 
the tribe to file a notice containing a list of sources that were cited in the analysis without a mention 
in the bibliography, and after that U.S. Army of Corps’ Engineers should give an answer to the tribe 
and note if the list contains sources that must be excluded from the record.246 In addition, the court 
ordered that U.S. Army of Corps’ Engineers submit a document explaining the legal background  and 
reasons for redacting a 3D illustration from the analysis.247 
 
2.4.7 Remand Process Reveals Necessity of Environmental Impact Statement 
 
Finally, after the remand process, the tribes filed a motion for a summary judgement and once again 
pleaded claims under National Environmental Policy Act, National Historic Preservation Act, and 
Mni Wiconi Act. This time, the court held that U.S. Army of Corps’ Engineers’ decision to grant an 
easement to build a pipeline under the Lake Oahe was unlawful since the decision was made despite 
adverse expert information regarding leak-detection systems, operator safety records, worst-case dis-
charge, and the impact of weather conditions. In a memorandum opinion issued on March 25, 2020, 
the court required U.S. Army of Corps’ Engineers to prepare an Environmental Impact Statement. In 
 
242 Standing Rock Sioux Tribe v. U.S. Army Corps of Engineers, No. CV 16-1534 (JEB), 2019 WL 161950, at *1 
(D.D.C. Jan. 10, 2019). 
243 Standing Rock Sioux Tribe v. U.S. Army Corps of Engineers, No. CV 16-1534 (JEB), 2019 WL 161950, at *2 
(D.D.C. Jan. 10, 2019). 
244 Standing Rock Sioux Tribe v. U.S. Army Corps of Engineers, No. CV 16-1534 (JEB), 2019 WL 2028709, at *3 
(D.D.C. May 8, 2019). 
245 Standing Rock Sioux Tribe v. U.S. Army Corps of Engineers, No. CV 16-1534 (JEB), 2019 WL 2028709, at *5 
(D.D.C. May 8, 2019). 
246 Standing Rock Sioux Tribe v. U.S. Army Corps of Engineers, No. CV 16-1534 (JEB), 2019 WL 2028709, at *3 
(D.D.C. May 8, 2019). 
247 Standing Rock Sioux Tribe v. U.S. Army Corps of Engineers, No. CV 16-1534 (JEB), 2019 WL 2028709, at *6 




deciding this case, the court applied a recent case, National Parks Conservation Association v. Se-
monite, which was ruled by the court of Appeals, D.C. Circuit in 2019.248 In that case, it was explicitly 
mentioned that in evaluating environmental impacts, an agency must consider the context and the 
intensity of the action. The regulations list ten factors to help determine the intensity of the action, 
and if any of the consequences or conditions mentioned in that list are met during the evaluation, an 
Environmental Impact Statement should be prepared. In this case, the relevant factor was “the degree 
to which the effects on the quality of the human environment are likely to be highly controversial.”249 
Furthermore, at this stage, the court acknowledged that U.S. Army of Corps’ Engineers’ right of 
action is regulated by the Executive Order 12986 according to which “each Federal Agency shall 
make achieving environmental justice part of its mission by identifying and addressing, as appropri-
ate, disproportionately high and adverse human health or environmental effects of its programs, pol-
icies, and activities on minority populations and low-income populations in the United States and its 
territories and possessions.”250 This policy should be implemented “[t]o the greatest extent practicable 
and permitted by law.”251 
In addition, the court noted that National Environmental Policy Act requires an agency to 
consider how the consequences of the action will affect the tribe’s treaty rights. In this case, U.S. 
Army of Corps’ Engineers must consider how the pipeline will affect hunting and fishing resources 
in North and South Dakota.252 Nevertheless, the principal matter at this stage were numerous concerns 
addressed during the remand process. The most alarming issue was the pipeline’s leak-detection sys-
tem. The experts concluded that most likely the system would be dysfunctional, and it was acknowl-
edged that the system was not designed to detect slow leaks at all. In addition, U.S. Army of Corps’ 
Engineers seemed to have an over-optimistic view towards the pipeline in function. When assessing 
the likelihood of future spills, the agency had neglected the operator’s history of serious oil spills, 
and, on the other hand, the worst-case-scenario presented in the analysis was too optimistic compared 
to the reality.253 
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 The Standing Rock tribe as well as the Oglala tribe and the Yankton tribe separately claimed 
that U.S. Army of Corps’ Engineers failed to consult the tribes properly before issuing Environmental 
Assessment and a statement of mitigated Finding of No Significant Impact. The court held that those 
claims were obviated since the court had determined that U.S. Army of Corps’ Engineers’ decisions 
regarding an easement were invalid. The District Judge James E. Boasberg held that a favourable 
judgement on those claims would not alter the result of this case significantly, or offer any greater 
relief for the Plaintiff than the holdings regarding the above mentioned dispute on granting an ease-
ment on the Lake Oahe site.254 
Furthermore, the tribes requested that the court would make a revision to its prior holding 
regarding claims under National Historic Preservation Act. In March 2018, the District Judge James 
E. Boasberg held that the tribes’ claims were moot since the pipeline was already completed. Accord-
ing the tribes, their previous claims fall into an exception to the mootness doctrine because a full 
litigation of the controversial action was impossible due to the action’s short duration, and there is a 
sound reason to believe that the same Plaintiff will be subject to a similar action in the future. The 
court held that this case makes no exception to the mootness doctrine because at this stage the tribes 
cannot provide evidence that a similar case would affect the tribes in the future.255 
In addition, The Oglala tribe pleaded claims under Mni Wiconi Act according to which “the 
United States has a trust responsibility to ensure that adequate and safe water supplies are available 
to meet the economic, environmental, water supply, and public health needs of the Pine Ridge Indian 
Reservation.”256 The purpose of the act was e.g. to authorize construction of the Mni Wiconi Rural 
Water Supply Project in 1988 and, consequently, guarantee sufficient water supplies for Pine Ridge 
Reservation in South Dakota. By the time of enacting this statute the available water supplies did not 
meet minimum health and safety standards.257 The court held that U.S. Army of Corps’ Engineers did 
not breach trust duty or any fiduciary duty under Mni Wiconi Act. The court believed that an oil spill 
would not contaminate Pine Ridge’s drinking water since the water intake plant is located 205 miles 
downstream from the Lake Oahe.258 
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Finally, the court reopened the discussion whether a vacatur of the easement would be an 
appropriate remedy since the remand process revealed faults in the U.S. Army of Corps’ Engineers’ 
actions. I.e. another briefing on this matter shall occur.259 
 
3 Research on Environmental and Power Discourses 
 
This research implements Critical Discourse Analysis which is developed by Norman Fairclough. 
The method is based on the ideas of social constructionism. Social constructionism, in turn, is a the-
oretical framework which has inspired several practical applications for scientific purposes. Further-
more, during this research project, it became necessary to utilize certain theories and concepts from 
the field of social psychology in order to explain certain phenomena tracked from the research mate-
rial. This chapter shall present theoretical premises, research questions, and research material used in 
this research project. Furthermore, ethical aspects of the research on indigenous matters will be con-
sidered in the last subchapter of this section. 
 
3.1 Concepts and Definitions 
 
This subchapter will discuss essential concepts and definitions for this research project, namely dis-
course, power, ideology, hegemony, and environmental protection. Norman Fairclough’s Critical 
Discourse Analysis is based on Foucauldian view on discourses, power, and ideology. Philosopher 
Michel Foucault, in turn, has taken influences from philosopher Antonio Gramsci’s works and par-
ticularly from his ideas on hegemony and resistance.  
On the other hand, it must be noted that the works of Antonio Gramsci have been criticized 
and contested as well. For instance, Peter Ives states that, for some researchers, Gramsci’s use of 
language is too vague, and his ideas are difficult to comprehend without some knowledge on Italian 
history. In addition, Ives criticizes theories that utilize Gramsci’s ideas. He complains that, for in-
stance, Gramsci never wrote or mentioned counter-hegemony in his most famous work Quaderni del 
carcere even if this concept is widely embraced by scholars who wish to use Gramsci’s works on 
research projects that focus on linguistics and media.260 Despite his criticism, Ives seems to have a 
positive stance towards Gramsci since he had made efforts, firstly, to develop his own interpretation 
on Gramsci’s language, and, secondly, to develop a comprehensive theory on hegemony.  
And, on the other hand, the contextualization of Gramsci’s works reveals that he was heavily 
censored while writing his works in prison, and therefore, he had to use euphemisms and alternative 
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expressions in order to describe his ideas261. Furthermore, and as Ives noted above, Gramsci’s con-
cepts of hegemony and ideology were developed when he considered Italy’s political history262, and 
his successors then used these concepts in cultural studies. 
Discourse is defined as an established form of language use, which supports and preserves 
prevailing culture by reproducing and reshaping conventional ways of thinking. Discourses steer the 
process by which human beings give a meaning for entities and phenomena existing in their reality. 
Discourses bear ideology and power, and the use of a certain discourse reproduces power relations 
embedded in the society. Thus, the use of a certain discourse always has an influence on the commu-
nity.263 According to Michel Foucault, discourses are linguistic and social practices which have an 
effect on the object.264 Various discourses can be attached to a particular topic, and each discourse 
claims to be the truth about the object265. Knowledge and power are bound up with discourses, and, 
following the works of Antonio Gramsci, Michel Foucault emphasizes that a certain discourse puts 
its object in a certain position. I.e. a certain discourse gives a certain position and agency for an 
individual, and power is bound up with the agency. On the other hand, rivalling discourses bear power 
as well, and, consequently, a prevailing discourse is always subject to contestation and resistance.266 
Following these ideas, Norman Fairclough emphasizes that discourses represent various perspectives 
on the world, and an individual’s perspective on the world is dependent on his or her positions in the 
society. On the other hand, discourses are a powerful tool in questioning and changing established 
ideas. Discourses can be used to produce projective imaginaries which support a change in the current 
societal system.267 
As mentioned above, power is tied to discourses and positions. Michel Foucault notes that 
dominant practices are most effective when individuals willingly exercise them. I.e. well-established 
discourses and practices might be so self-evident for individuals that they do not recognize the power 
embedded in them. Furthermore, they do not recognize alternative practices which would contest the 
dominant discourse. Michel Foucault defines this phenomenon as the disciplinary power of a certain 
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discourse.268 Foucault’s most famous works focus on the ideas related to power relations in the soci-
ety. He notes, firstly, that the power implications of a certain discourse might be very complex. Sec-
ondly, he remarks that dominant discourses might lose their position in a society over a course of 
time. Thirdly, a certain discourse does not automatically belong to a certain political stance, or to a 
certain political ideology. A researcher’s responsibility is to study carefully the research material and 
the context in order to be able to map the situation and which functions a discourse might have in it. 
And finally, Foucault warns researchers of making too quick assumptions about a causal relationship 
between the social conditions in a society and the emergence of a certain discourse. Certain conditions 
might support the use of certain representations and discourses, but a meticulous study is needed 
before a researcher can make conclusions about the case.269 
The concepts of ideology and hegemony, in turn, are linked to power relations manifested in 
discourses. As mentioned above, these concepts are defined in this research project following Gram-
scian theory of ideology and hegemony. Ideology is defined in Gramscian terms as the very culture 
of the society and as an active political praxis which can manifest itself in progressive and reactionary 
forms. Ideology is subject to constant struggle within the world of culture. According to Hoare and 
Sperber, Gramsci distinguishes two types of ideology, namely historically organic ideology and ar-
bitrary, rationalistic, or willed ideologies. Historically organic ideology refers to Marxism and other 
forms of ideology may exist as isolated phenomena in intellectual spheres but, according to Gramsci, 
those do not serve the aims of the collective actors and those cannot empower human masses.270 
For Marxist Russian revolutionaries, hegemony referred to a class alliance between working 
class and peasantry. This alliance would be necessary to achieve a revolution. Gramsci redefined and 
broadened the concept of hegemony substantially. For him, hegemony denoted in its broadest sense 
to any manifestation of a political action and power represented by any social group in the political 
sphere. Gramsci emphasized cultural, moral, and cognitive aspects of hegemonic leadership. In gen-
eral, Gramsci applied the concept of hegemony on various contexts in his writings, and usually the 
starting point was a specific historical inquiry. In the case of hegemony, it was the Italian Risorgi-
mento. Gramsci then developed this concept by reconsidering it and applying it in other contexts.271 
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Gramscian hegemony initially denoted to a situation in which several social groups co-existed, 
and the power of a leading group was accepted by auxiliary groups. Nevertheless, two slightly differ-
ent definitions appear in the writings of Gramsci. In one context he notes that the approval of auxiliary 
groups can be achieved via consent and coercion, and, in another context, he declares that coercion 
is necessary.272 Moreover, Gramsci acknowledges that between consent and coercion exists third 
form of power, i.e. corruption and fraud, which may emerge if measures that reinforce hegemony do 
not deliver desirable results and if the use of force would be too risky273. George Hoare and Nathan 
Sperber conclude that both consent and coercion are recurring themes when Gramsci writes about 
hegemony, and these themes appear usually in combination and in dynamic interaction. A contem-
porary example of this interaction are modern Western democracies in which the state possesses le-
gitimate means of coercion. These means are created and guarded by the government which, in turn, 
acquires its powers from the public who chooses the representatives to this electoral mechanism. 
Moreover, Hoare and Sperber remind that visible and obvious means of coercion become unnecessary 
in a society in which consensual institutional mechanisms manage to conceal the existence of these 
practices.274 
As mentioned above, hegemony is related to the exercise of the leadership. For Gramsci, he-
gemony represented both a cognitive and a moral process which leads to ethical renewal. Hegemony 
is reinforced through practices of political negotiation and intellectual persuasion. It is built upon a 
dominant ideology, and, referring to Italian political history, Gramsci stated that intellectuals are the 
agents of the hegemony, and their duty is to promote the emergence of a civil society – as opposed to 
a dictatorship. He defined the work of hegemony as a transformation of culture. More precisely, he 
noted that the work of hegemony creates a new ideological terrain and new methods of knowledge. 
This process, in turn, will lead to a reform of the consciousness.275 According to Gramsci, all nations 
are continually experiencing processes of internal transformation and contestation. Hoare and Sperber 
refer to this phenomenon as a passive revolution276. 
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Gramsci emphasized that hegemony is a socio-political process. It will be reinforced and re-
produced through an educational relationship. Educational relationship refers to all existing relation-
ships and practices in the society.277 The work of hegemony shall eventually produce an ethical soci-
ety. According to Gramsci, the fundamental function of such ethical society “is to raise the population 
to a particular cultural and moral level, a level (or type) which corresponds to the needs of the pro-
ductive forces for development, and hence, to the interests of the ruling classes.”278 In order to be able 
to reach this new ethical state, individuals must achieve self-consciousness which will lead to the 
emergence of the class consciousness279. Moreover, Gramsci predicted that an emerging ethical soci-
ety decreases the necessity of coercive power. At this stage, the members of the society would act 
independently and think collectively.280 
Gramsci notes that hegemonic struggle is a continuous process. Even those in power have to 
act in order to maintain their position. This principle applies to every dominant group regardless of 
their political stances and aspirations.281 For Gramsci, hegemonic struggle is the very process through 
which power is exerted and operates in the society.282 
In the context of this thesis, above mentioned keywords are linked to environmental protec-
tion. Environmental protection gained worldwide attention in the ‘50s and in the ‘60s but environ-
mental movement has its roots in the second half of the 19th century. The first groups that promoted 
environmental protection emerged in Britain in the 1860s. In the United States, the first activist groups 
for environmental preservation were formed at the end of the 19th century. At this stage, their aim 
was to preserve spectacular natural areas as well as endangered wildlife and habitat on a charitable 
basis. Later environmentalists were concerned on economic matters and on the sustainable develop-
ment as well. In the ‘60s people became aware of the human impact on the environment when the 
 
277 George Hoare and Nathan Sperber, An Introduction to Antonio Gramsci – His Life, Thought and Legacy (London: 
Bloomsbury, 2016), 127–128.; Gramsci, Selections from the Prison Notebooks of Antonio Gramsci, eds. Hoare 
and Smith, trans. Hoare and Smith (London: Lawrence & Wishart, 1971), 350. 
278 Antonio Gramsci, Selections from the Prison Notebooks of Antonio Gramsci, eds. Quintin Hoare and Geoffrey No-
well Smith, trans. Quintin Hoare and Geoffrey Nowell Smith (London: Lawrence & Wishart, 1971), 258.; Hoare 
and Sperber, An Introduction to Antonio Gramsci – His Life, Thought and Legacy (London: Bloomsbury, 2016), 
129–130. 
279 George Hoare and Nathan Sperber, An Introduction to Antonio Gramsci – His Life, Thought and Legacy (London: 
Bloomsbury, 2016), 130–131.; Gramsci, Selections from the Prison Notebooks of Antonio Gramsci, eds. Hoare 
and Smith, trans. Hoare and Smith (London: Lawrence & Wishart, 1971), 333. 
280 Hoare and Sperber, An Introduction to Antonio Gramsci – His Life, Thought and Legacy (London: Bloomsbury, 
2016), 137–138.; Gramsci, Selections from the Prison Notebooks of Antonio Gramsci, eds. Hoare and Smith, 
trans. Hoare and Smith (London: Lawrence & Wishart, 1971), 263. 
281 Hoare and Sperber, An Introduction to Antonio Gramsci – His Life, Thought and Legacy (London: Bloomsbury, 
2016), 136.; Gramsci, Selections from the Prison Notebooks of Antonio Gramsci, eds. Hoare and Smith, trans. 
Hoare and Smith (London: Lawrence & Wishart, 1971), 57–58. 





consequences of the use of synthetic pesticides and insecticides were made public. This new aware-
ness on environmental matters inspired a new environmental movement which was concerned not 
only on the protection of endangered species but also on the survival of the humankind. New envi-
ronmentalists aimed at direct political impact.283 
 
3.2 Research Questions 
 
Initially, the research interest of this project included two broader themes, namely indigenous per-
spective on environmental protection and on power relations in the context of the Dakota Access 
Pipeline project. Discourses produced in media texts were in the focus of the research project. Initial 
research questions were: 
 
1. What kind of environmental discourses are constructed in the media texts written by the indigenous 
peoples? 
2. What kind of power discourses are constructed in the media texts written by the indigenous peo-
ples? 
3. For which purposes environmental and power discourses are used in media texts? 
4. In which socio-cultural contexts these discourses are connected to? 
 
It is important to note that in the beginning of this project no one knew that the protests would 
continue in various forms for years. By the time of writing this chapter, the Oceti Sakowin’s battle 
against the pipeline continues in the court room. Due to the relatively long timeframe of the protests 
and the number of various agents related to the events, many context-related questions emerged dur-
ing this research process. Fortunately, answers for some of them were found by studying the history 
and the environmental conditions of Standing Rock but some questions remain unanswered. Future 
research might want to shed a light on the matters that cannot be covered in the scope of this thesis. 
 
3.3 Research Material 
 
The research material of this thesis consists of articles that are published on the web pages of Indian 
Country Today and whose topic is either Dakota Access Pipeline project or Stand with Standing Rock 
environmental movement. The research material was collected directly from the web page with the 
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help of a research function and using keywords “Standing Rock” and “Dakota Access Pipeline”. Re-
search material consists of 46 articles published between August 2016 and February 2019. Most of 
these articles contain at least 500 words of body text and even the shortest articles included to the 
research material contain at least 280 words. The longest texts contain over 1 800 words of body text.  
Most of the texts were reporting the events in Standing Rock accompanied with interviews of 
the key persons and witnesses of the events. A couple of texts were opinions related to the events and 
among the research material was also one open letter of support for Standing Rock. Only body text 
was analysed according to the principles of Critical Discourse Analysis. The headlines and captions 
were excluded from this analysis because those are particular text types and certain journalistic rules 
apply to them. 
Indian Country Today is an independent daily digital platform, which focuses on the matters 
of Native American Indigenous peoples. It was founded as a weekly print newspaper called The 
Lakota Times by Tim Giago in 1981. The name of the publication changed to Indian Country Today 
in 1992. Six years later the newspaper was sold to the Four Directions, Inc, which is owned by the 
Oneida Nation of New York. The newspaper was transformed into weekly magazine in 2013. During 
the protests in Standing Rock the magazine was still published both in print and on the Internet. The 
Oneida Nation donated Indian Country Today to the National Congress of American Indians in Oc-
tober 2017. The print magazine was ceased and Indian Country Today re-emerged as a digital plat-
form on February 28, 2018. The research material was imported from the platform in May 2019.  
 
3.4 Research Method and Theoretical Framework 
 
The research method of this project is Critical Discourse Analysis, which is developed by Norman 
Fairclough. Critical Discourse Analysis is created for research projects which focus on discourses 
presented in media texts. Discourses are researched by analysing the context of the texts, grammatical 
constructions, semantics, vocabulary, and phonological elements of the texts. In the first phase, the 
researcher identifies topics presented in the texts. Next, the textual content is studied once again in 
order to find the conventions according to which events, actors and patients are represented. A precise 
textual analysis is the core element of the method.284 In practice, the features of the texts determine 
how meticulous analysis is necessary before a researcher is able to pinpoint the discourses and make 
sound conclusions. In addition, the researcher might want to study the texts several times in order to 
be able to determine correctly the conventions used in texts. Finally, it is important to consider the 
effects of the discourses on the society. 
 




Norman Fairclough notes that language is socially determined in all its forms and manifesta-
tions. Broadly speaking, Fairclough distinguishes three manifestations for languages. Those are lan-
guages as social structures, languages as social practices, i.e. orders of discourse, and languages as 
social events, namely texts. Moreover, Fairclough focuses on the role of language in social practices 
and distinguishes discourses, genres, and styles as language’s features in these practices.285 More 
specifically, Fairclough observes genres as ways of acting, discourses as ways of representing, and 
styles as ways of being.286 
Fairclough elaborates some ideas of M.A.K. Halliday’s systemic functional grammar further 
and inspired by Halliday’s work, he distinguishes action, representation, and identification as the 
major types of a meaning in texts. In Critical Discourse Analysis, these elements are then linked 
together, and they form a basis for the analysis. Fairclough indicates that genres are linked to action, 
discourses are linked to representation, and styles are linked to identification. Studying the types of 
meaning is the starting point for Critical Discourse Analysis. The analysis of genres, discourses, and 
styles are at the centre of the research when a researcher studies the connections between the text and 
the social practices.287 Fairclough has introduced several themes and ideas which shall help a re-
searcher to analyse these elements. 
Critical Discourse Analysis is based on the ideas of social constructionism according to which 
reality is constructed in social relationships288. Human knowledge is historically and culturally spe-
cific, and categories, concepts and people’s common understanding of the world are constructed and 
reproduced in the practices of human societies289. Researchers applying the ideas of social construc-
tionism explore both the knowledge of a certain human society and how this knowledge is established 
as a reality in a social context290. Historically, language is seen as a principal means in constructing 
human social and psychological world, but more contemporary research explores non-verbal social 
practices and interaction as well. In general, social constructionism focuses on how a certain 
knowledge is achieved by individuals in social interaction.291 
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Social constructionism is a multidisciplinary framework which is influenced by philosophy, 
sociology, and linguistics.292 It is a postmodernist framework that rejects the notion that one true 
structure or truth exists beneath the surface features of the world. In the history of philosophy, post-
modernism emerged from the nihilistic ideas of Friedrich Nietzsche. He criticized the scientists of 
the Enlightenment period for making science, reason, and progress a dogma of modernism much in 
the same way as the dogma of Christianity had steered the life of the people in the Medieval Ages. 
According to Nietzsche, history, or human life lacks progress, grand purpose, and meaning.293 Post-
modernism embraces the idea of multiple and co-existing practices, structures, identities, and reali-
ties294. 
The philosophical roots of social constructionism were elaborated in the field of sociology in 
the early 20th century. The sociology of knowledge explored how sociocultural forces construct and 
reproduce knowledge in the society. Philosopher Max Scheler and sociologist Karl Mannheim were 
the most prominent academics who contributed to the early development of this research interest.295 
The sociology of knowledge was influenced by the works and ideas of Karl Marx, Friedrich Nie-
tzsche, and historicism as elaborated in the works of Wilhelm Dilthey. Specifically, this research 
interest utilized Karl Marx’s twin concept of substructure and superstructure, and the ideas of Marx 
have been widely discussed and contested among the philosophers who have contributed to the de-
velopment of the sociology of knowledge. Moreover, Nietzschean ideas of anti-idealism and art of 
mistrust as well as his own theory about false consciousness were used as foundations for the sociol-
ogy of knowledge. Historicism’s emphasis on the relativity of all perspectives on human life has 
inspired the sociology of knowledge as well.296 
The sociology of knowledge was further developed by sociologists Peter L. Berger and 
Thomas Luckmann, who focused on social practices and showed how these play a central role in 
creating and reproducing social phenomena in a society and how individuals participating on these 
social practices might consider them as natural, fixed phenomena.297 After the success of their book 
The Social Construction of Reality, the concept of social constructionism began to spread across var-
ious disciplines. At first, it became popular among sociologists, who used this approach in research 
projects that focused on news and media, on conventions of scientific knowledge, and on exploring 
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the construction of social problems and deviance298. Next, social constructionist approach was 
adopted to other social sciences and then to other disciplines. It was particularly useful for political 
scientist, and historians embraced this approach as well since the ideas of social constructionism 
suited well for a new trend in social history. This new research agenda emerged in the ‘60s after the 
rise of the civil rights movement. The research focus was shifted from elites to groups of people that 
had been previously neglected in history writing, i.e. disadvantaged persons and ethnic minorities. 
Furthermore, social constructionist approach gained some attention among academics in humanities, 
in anthropology, and in psychology. For instance, this approach allowed psychologists to examine 
and evaluate the social context in which psychological processes occurred.299 
Social constructionism influenced the development of social psychology in the ‘60s and in 
the early ‘70s. In this era, social psychology was criticized on promoting the values of the dominant 
groups in the society. Moreover, it was criticized on positivist research settings which were conducted 
on laboratories, and thus, failed to shed a light on human behaviour in real-life context which contains 
multiple unexpected and changing variables. For instance, Kenneth J. Gergen participated on this 
discussion and argued that since the social life and psychological states are constantly changing, it is 
unnecessary to aim at a profound final statement or a description of a group, or a society.300 
When utilizing research methods based on social constructionism, basic principles of this the-
oretical framework apply to the conduct of the research project. According to Vivien Burr, social 
constructionism rejects the idea that an objective truth or an objective reality exists. Burr notes that 
the results of the research project are always produced in interaction between the researcher and the 
researched. It is important to acknowledge that the researcher steers the process e.g. in determining 
the research questions and how they are formulated. The response from the researched, in turn, re-
flects a certain worldview, and if the researcher wishes to use, for instance, an interview as a research 
method, the responses might be formulated according to the emphasis embedded in research ques-
tions. Burr notes that presenting research results as objective and value-free truths is always a political 
act and a means to naturalize constructed phenomena.301 
On the other hand, the critics of social constructionism complain that, regarding its approach 
towards the reality, social constructionism possesses same deficiencies as other scientific, theoretical 
frameworks. Social constructionism is just as much a construction and a politically motivated theory 
 
298 Best, "Historical Development and Defining Issues of Constructionist Inquiry," in Handbook of Constructionist Re-
search, eds. Gubrium and Holstein (New York: Guilford Press, 2008), 43. 
299 Ibid., 50–53. 
300 Burr, Social Constructionism (London: Routledge, 2015), 15–16. 




as other theories, and often discourse analysts forget to address their own role in reproducing dis-
courses. In addition, the researchers often forget to explicitly acknowledge both their personal polit-
ical stances and the experiences and background of the researched. These factors might have an effect 
on the research process and give a particular context to the research results.302 
Reliability and validity are other matters that raise criticism towards social constructionism. 
Researchers utilizing methods based on social constructionism have, indeed, tried to find means to 
enhance coherence and scientific accuracy of research projects. The best practice is to conduct a sys-
tematic and careful analysis on the research material and to report the conduct of the research project 
accurately so that the validity of the research process can be evaluated afterwards.303 
During this research process it was necessary to utilize concepts from the field of social psy-
chology to explain phenomena that were evident in the research material. Native American Indige-
nous peoples’ expressions on power relations reflected common principles of the Social Identity The-
ory developed by Henri Tajfel and John Charles Turner. According to this theory, one method for 
constructing an identity is a recognition of group identities and group belonging via differences. This 
social identity is maintained by favourable comparisons between the ingroup and the outgroup, and, 
in general, a strong ingroup identification might result negative attitudes and prejudices towards out-
group.304 On the other hand, Stand with Standing Rock environmental movement was built on co-
operation between the tribe and various other groups of people. A meaningful co-operation on an 
equal status footing and a common goal supported interaction between groups and resulted close 
relationships, which, in turn, reduced prejudices. Furthermore, peaceful protests were approved by 
institutional authorities.305 The group processes emerging around Stand with Standing Rock environ-
mental movement were a great example on the principles of Gordon Alport’s Contact Hypothesis and 
Henri Tajfel’s and John Charles Turner’s Social Identity Theory. 
 
3.5 Ethical Considerations 
 
A research project on Native American Indigenous peoples raises always questions related to ethical 
issues. Indigenous peoples have suffered decades on research conducted by colonial dominant groups 
whose aim was to find evidence for and create a cultural hierarchy in which indigenous cultures would 
represent the least favourable form of a culture. This research interest was further utilized in reasoning 
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political decisions that aimed at a termination of these cultures and at taking the land and natural 
resources from indigenous peoples.306 Linda Tuhiwai Smith notes that even when the motives for a 
research project were sincere, and the researchers had good intentions, the conduct of researchers and 
the end results caused more harm than benefits for the researched indigenous communities. From the 
indigenous perspective, the research results could not offer any new and useful information for the 
community. Moreover, suggestions for future actions and measures were made without a comprehen-
sive knowledge on the practices of the indigenous community, i.e. the suggested measures would not 
work in indigenous community or would not bring any improvement to the community.307 
Moreover, indigenous communities usually do not get economic benefit from participating on 
a research project. Many researchers justify and reason their research on a common good for the 
humankind. Research projects might serve to enhance the knowledge of both academics and the pub-
lic on indigenous issues, and, in some cases, this might help to improve the situation of the indigenous 
community. Nevertheless, it is more likely that the indigenous community does not benefit from the 
research even in the long run if the politicians refuse to implement new measures which would sup-
port and empower indigenous cultures. Lisa Tuhiwai Smith reminds that while the researchers debate 
on imperialism and on the effects of colonialism, many indigenous communities are literally strug-
gling for a survival in the most deprived circumstances308. 
Another concern regarding research projects on indigenous matters is the academic tradition 
according to which research projects are conducted. The principles of the mainstream academic tra-
dition might not be suitable for a research on indigenous culture because those principles are devel-
oped within a mainstream culture, and consequently, the values and the practices of that culture are 
embedded in these practices. A research project conducted following these principles might not be 
able to provide accurate information on a community which utilizes different concepts, values, and 
practices in its everyday life.309 One can with a reason ask if a researcher from another culture is able 
to understand and interpret indigenous culture at all. Linda Tuhiwai Smith claims that the prevailing 
principles of the scientific work and the achievements of mainstream scientific societies are too often 
considered as the only rational way of exploring and making sense of the world310. 
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On the other hand, it is important to bear in mind that a researcher trained in the mainstream 
scientific universities and in the scientific societies is unable to implement diverging scientific prac-
tices or even incorporate them to his or her project without re-education. In this sense, a researcher 
cannot be accused on a restricted approach towards indigenous cultures. Instead, the researcher must 
carefully explore the context of the researched and become aware of the differences between the 
mainstream scientific tradition and indigenous traditions. It is most important to address scientific 
practices that are humiliating and hurting indigenous peoples. It is very important to develop practices 
that take cultural knowledge into account and help researchers to conduct research projects in a man-
ner which treats the researched respectfully. Indigenous activists have, indeed, addressed problems 
and biases in research practices targeted on indigenous peoples, and, in some cases, this have led to 
productive discussions on ethical matters related to indigenous studies.311 
In the ideal situation, researchers should team up with colleagues which come from indige-
nous backgrounds. Researchers from the indigenous background have the most profound knowledge 
on their own culture, and they can help in developing the best practices for the research on indigenous 
matters. Moreover, indigenous researchers have networks and relationships which might help in con-
textualizing the research topic. On the other hand, researchers who do not have direct ties to the 
indigenous community might be able to make observations on matters that are so evident for the 
members of the indigenous community that even indigenous researchers cannot address or question 
them. By teaming up the researchers could plan a research project which genuinely supports indige-
nous community. Furthermore, a co-operation would produce more accurate knowledge on the indig-
enous community. This type of action would require open-minded researchers who are willing to co-
operate and learn from each other on an equal basis. 
Ethical matters discussed above were present in this research project as well. The research 
material was written in English, which obviously restricted the conveyed meanings compared to the 
situation in which the texts would have been written in Lakota language. The contextualization of the 
events in Standing Rock was not an easy task either. In most cases the researcher had to rely on eye-
witness accounts. Materials published on the Internet gave some clues on the course of the events. 
Fortunately, there was enough information, eye-witnesses’ accounts, and reliable documents availa-
ble in order to make reliable conclusions on the events. Nevertheless, a further study on Stand with 
Standing Rock environmental movement would still need even more comprehensive approach on the 
subject, and more research material than what it was possible to collect in the scope of this project.  
 





It is always possible that some aspects of the events in Standing Rock remain secret since the 
indigenous community has always a right to choose what information it decides to publish. As in 
other scientific activity, a researcher has to put a trust on the scientific society and hope that if there 
are errors or misinterpretations in the results of this project, a future research shall correct them. 
 
4 Research Analysis and Results 
 
Environmental and power discourses were identified in this research project by using the techniques 
of Critical Discourse Analysis and utilizing computer aided qualitative data analysis software called 
Atlas.ti. Media texts were imported to the software and coded utilizing open coding and list coding 
functions. Following subchapters will illustrate the research process and necessary solutions made in 
the research process in order to pinpoint relevant discourses. This chapter will present the results of 
the Critical Discourse Analysis. And finally, this chapter will discuss the socio-cultural context in 
which these discourses appear and purposes to which these discourses are utilized. 
 
4.1 From Text Passages to Codes, Code Groups, and Discourses 
 
At the first stage the research material was collected from the web page of Indian Country Today, 
imported to the Atlas.ti 8 software, and studied and coded carefully in order to perform a discourse 
analysis. Since the research material portrayed various perspectives, opinions and attitudes and the 
texts presented a complex and multifaceted picture of the events, it was necessary to extend the scope 
of the coding at first and then group codes according to themes. This procedure enabled a more precise 
comprehension of the events and various factors connected to them. In addition, this method helped 
to analyse different perspectives and to pinpoint discourses that are relevant for this study.  
During the research process 113 individual codes were identified, and codes were identified 
according to their semantic connection either as power discourse or as an environmental discourse. 
Codes were further grouped to eight code groups. These were “Emotions and conduct”, “Events”, 
“Group processes”, “Ideologies”, “Law and rights”, “Motivations”, “Power relations” and “Results”.  
In addition, one code group was created for those codes that from the European and from the Finnish 
perspective seemed to represent the most problematic aspects of the events in Standing Rock. These 
codes are linked to administration of justice in the United States, and, more precisely, those codes 
were attached to the text passages reporting events in which U.S. Army of Corps’ Engineers used 
Appendix C from the Code of Federal Regulations for the protection of historic properties to fulfil 




Preservation Act, federal agencies are ordered to afford the Advisory Council on Historic Preserva-
tion an opportunity to evaluate and comment on projects that have effects on historic properties, and, 
in this case, Appendix C was used to create a loophole to evade the intent of the act. Furthermore, 
this conduct has created a controversy over practices during the construction of Dakota Access Pipe-
line. 
Code group “Emotions and conduct” contains codes that signalize the Oceti Sakowin’s feel-
ings during the events. Feelings of injustice, tensions, and distrust as well as indigenous dignity were 
often represented in media texts. Code group “Events” was used in this research to analyse the events 
and opposing stances to them. Code groups “Group processes” and “Power relations” are related to 
each other. Codes in the group “Power relations” most often signalize the negative aspects of the 
group processes as well as the Oceti Sakowin’s oppressed position. Nevertheless, this group contains 
also codes for indigenous sovereignty and activism as well as peaceful resistance, which were explic-
itly mentioned or otherwise very often signalized in the research material. The code group “Group 
processes” contains, codes e.g. for co-operation, indigenous unity, intergroup solidarity, and mutual 
solidarity among Native American Indigenous peoples. Direct expressions signalizing hostile inter-
group attitudes were rare. In general, this research process revealed that intergroup relations between 
Native American Indigenous peoples and the American majority might be very strained but also a 
genuine endeavour for a co-operation and for intergroup solidarity exists. 
On the other hand, in the research process it became necessary to create an individual code 
for war discourse because some text passages contained words and expressions from the military 
context, and those expressions could not be ignored in the context of this research project. Expressions 
belonging to the war discourse are, for instance, “The past few decades have [sic] seen a massive 
escalation in the weaponry and lethality of American law enforcement. Neighbourhood sheriffs have 
metamorphasized into an invading military force that treats our communities like war zones and our 
people like enemies.” and “At least one sniper atop a Humvee scanned the crowd of protectors.” This 
code was further attached to the code group “Ideologies”. Besides war discourse, this group contains 
codes e.g. for contemporary environmental discourse, for liberalism and for a phenomenon that is 
called a modern-day colonialism in this research project. This code was attached to text passages 
reporting all kinds of practices which ultimately pose a threat for indigenous sovereignty. The scope 
of modern-day colonialism extends from condemning lands under eminent domain to extensive pres-
ence of persons belonging to the American majority in a demonstration which originally was orga-
nized by Native American Indigenous peoples. Codes in the code group “Law and rights”, in turn, 
signalize support for human rights and legal rights of Native American indigenous peoples. Codes in 




movement. From these codes the protection of indigenous traditions and culture was mentioned most 
often as a motivation for an action. The code group “Results” contains codes for end results of the 
action, namely indigenous empowerment as well as recognition and increased awareness for indige-
nous matters. 
In conclusion, the research material contained texts which presented various perspectives and 
opinions on the events in Standing Rock during the demonstrations against Dakota Access Pipeline. 
Feelings of injustice, tensions, and distrust as well as indigenous dignity were often expressed in 
media texts. On the other hand, indigenous sovereignty and activism as well as aspirations for a 
peaceful resistance were emphasized in the research material. In general, intergroup relations between 
Native American Indigenous peoples and the American majority might be very strained but also a 
genuine endeavour for co-operation and intergroup solidarity exists. Codes that most often occurred 
in the research material were mutual solidarity between Native American Indigenous peoples, inter-
group solidarity between the Oceti Sakowin and the American majority, indigenous sovereignty, in-
digenous legal rights, exclusion, peaceful resistance, and the code for the importance of culture, his-
tory and traditions. 
 
4.2 Environmental Discourse Reflects Indigenous Philosophy 
 
Environmental discourse in Indian Country Today’s articles chosen for this research project is partly 
similar to the contemporary discourse on environmental issues which can be found in the newspapers 
and magazines published by the American majority. This subchapter will illustrate the key elements 
of the environmental discourse used by the Oceti Sakowin. 
The Oceti Sakowin support renewable energies and saving environment for the future gener-
ations in the same manner as the American majority. Nevertheless, word choices in these text pas-
sages signalizing support for these matters are cautious to some extent. For instance, references to the 
impacts of renewable energies usually contain the verb may instead of stronger and more direct ex-
pressions. The explanation for cautious word choices might be the fact that oil industry is an afford-
able source of income for some Native American Indigenous tribes, which are devoted supporters of 
Indian Country Today. 
Nevertheless, the research material reveals that features of the contemporary environmental 
discourse are only one aspect of the environmental discourse in Indian Country Today. A strong 
emphasis is given to indigenous culture and traditions and how utilizing this philosophy ultimately 
protects the environment from destruction. A lack of respect for the Earth and water are ultimate 
causes for the environmental crisis. The Oceti Sakowin and other Native American Indigenous peo-




and environmental protection and action to promote environmental restoration are the Oceti Sa-
kowin’s responsibilities for the humankind. They portray themselves as environmentalists, who pro-
tect the environment for all the peoples in the world. Indigenous environmental discourse contains 
expressions that are rooted to indigenous philosophy, worldview, and religious beliefs. 
An ecosystem under a threat is one continuously appearing topic in the indigenous environ-
mental discourse. Construction work in the ancestral lands of the Oceti Sakowin and potential oil 
spills in the future are the main reasons for an emergency, and a threat for indigenous survival. Ac-
cording to one of the protesters, Chase Iron Eyes, this threat has evoked and strengthened the revival 
of the indigenous philosophy, traditions, and culture312. This revival has undeniably increased indig-
enous civil activity and a sense of indigenous sovereignty and empowerment. Environmental dis-
course in Indian Country Today emphasizes the necessity for a direct action and depicts a severe 
situation to which the Oceti Sakowin must react in order to save the environment. 
In conclusion, indigenous environmental discourse presented in Indian Country Today em-
phasizes Native American Indigenous peoples’ responsibility to protect environment from a threat 
caused by the American oil industry, the profit-driven business, and the ignorance of the American 
majority. Environmental discourse contains expressions both from the traditional Native American 
Indigenous philosophy and from the contemporary environmental discourse which is commonly used 
by the American majority. In the Oceti Sakowin’s environmental discourse the Earth, the water and 
the nature are treated according to their philosophy and religious beliefs, i.e. they are living entities 
that should be respected and nurtured in the same manner as humans respect and take care of each 
other. 
 
4.3 Various Aspects of Indigenous Reality Represented in Power Discourse 
 
Power discourse in Indian Country Today represents the perspective of the indigenous peoples to-
wards the events in Standing Rock. Nevertheless, the media texts contain also comments e.g. from 
North Dakota Governor Jack Dalrymple and Morton County Sheriff Kyle Kirchmeier, especially in 
a text which report highly controversial accounts on events in Dakota Access Pipeline construction 
area. This subchapter will illustrate the key elements of the power discourse used by the Oceti Sa-
kowin. Firstly, this subchapter shall focus on the use of language in reporting controversial accounts 
on events during the demonstrations, secondly, this subchapter shall focus on the introspection of the 
Oceti Sakowin concerning its position, motives, goals, and power sources during the demonstrations, 
 






and finally, this subchapter shall focus on intergroup attitudes and how those are expressed as a part 
of the power discourse. 
Objectivity is one of the most important ideals in the journalistic work and the main reason 
for journalists to aim at a balanced reporting on the events. As a result, a newspaper or an electronic 
journal might contain controversial discourses on the same event. This phenomenon exists also in 
Indian Country Today. The research material contains texts in which journalistic practices lead to a 
two-fold approach towards the events. This was particularly distinct in articles which reported the 
escalation of the conflict and its direct consequences. For instance, in August 2016 the protesters 
apparently misbehaved or did something illegal and this event created a discourse among the Amer-
ican authorities that portrayed the demonstrations as a threat to public safety and labelled those un-
lawful. Governor Dalrymple declared a state of emergency across several counties, and even if he 
soon halted the activation of the National Guard, these events are an example of tensions and distrust 
between indigenous peoples and the American majority. North Dakota authorities and officials use 
cautious language when referring to the events that caused the declaration of emergency. Examples 
of these expressions are e.g. “rumours have swirled about potential threats to public safety – rumours 
that have been refuted by numerous images and accounts on what is actually happening.” and “…he 
issued an executive order implying that public safety was at risk.”313. It is noteworthy that in the midst 
of this conflict Tribal Council Chairman David Archambault II lamented misapprehension and em-
phasized tribe’s willingness for a co-operation. Indigenous discourse placed a strong emphasis on the 
peaceful character of the demonstrations and criticized a disproportionate, militarized response for 
the Water Protectors. Furthermore, Indian Country Today reported in October 2016 that the Oceti 
Sakowin tribal law enforcement arrested a heavily armed non-indigenous man who acted as a Water 
Protector but whose obvious task was to instigate violence within the peaceful protestors and to garner 
a reaction from Morton County law enforcement. Dallas Goldtooth, an organizer for the Indigenous 
Environmental Network, confirmed that this individual was an employee of the Dakota Access 
LLC.314 Later Energy Transfer Partners hired a private security company TigerSwan to secure the 
construction area, and, according to attorney Daniel Sheehan, they attempted to racially profile in-
digenous peoples as violent, criminal, and dangerous religious-driven terrorists. Moreover, the pros-
ecutor of the Morton County allegedly tried to impede and to delay attempts to gather evidence for 
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suspicious co-operation between Morton County law enforcement officials and TigerSwan employ-
ees315. 
As stated above, one of the key features in indigenous power discourse presented in Indian 
Country Today is to emphasize the peaceful character of the demonstrations. An oppressed position 
and exclusion in its various forms are also very often signalized in the research material. Discrimina-
tion, dehumanization of Native American Indigenous peoples, and racism are mentioned in the texts 
as well.  Ignorance of the indigenous rights, cultures and sacred areas are factors that cause tensions 
between the Oceti Sakowin and federal authorities. The Oceti Sakowin refers continuously to their 
legal rights and administrative controversy caused by Appendix C, and they petition the federal gov-
ernment to intervene and protect the rights of the Oceti Sakowin. The research material contains also 
expressions and text passages signalizing amends for the Oceti Sakowin when federal authorities 
begin to investigate allegations of the Oceti Sakowin and urge U.S. Army of Corps’ Engineers to 
pursue a further review and analysis on the environmental impacts of Dakota Access Pipeline. 
The Oceti Sakowin interpret demonstrations as necessity defence and self-defence, and their 
sources of power are indigenous spirituality in general, and, to be more specific, spiritual support and 
prayers. Expressions of mutual solidarity among Native American Indigenous peoples as well as 
manifestations of indigenous unity are overtly common in the research material. Indigenous sover-
eignty and activism as well as indigenous empowerment are significant themes in indigenous power 
discourse. The most enthusiastic members of the Oceti Sakowin express their support for reversion 
and restoration of the indigenous lands. 
It is noteworthy that the research material contains significant amount of expressions and text 
passages that signalize positive intergroup attitudes such as intergroup solidarity and respect, willing-
ness for a co-operation and support for a co-existence. Moreover, the research material contains one 
media text that reports acts of reconciliation between the Oceti Sakowin and American veterans. Rec-
onciliation is mentioned in Leonard Peltier’s solidarity message for the Water Protectors as well. 
Even if the occurrence of the reconciliation discourse is rare in this research material, it signalizes an 
important trend in the development of the intergroup relationships. Explicitly negative or hostile ex-
pressions signalizing negative intergroup attitudes are, in turn, exceedingly rare in this research ma-
terial. 
In conclusion, the power discourse presented in Indian Country Today emphasizes the per-
spective of the Oceti Sakowin and portrays the actions of the U.S. Army Corps’ of Engineers and the 
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Morton County law enforcement as careless, dubious, criminal, and disproportionate. Expressions 
signalizing oppressed position and negative aspects of intergroup relations, i.e. racism, discrimina-
tion, exclusion, and majority group’s ignorance both towards indigenous cultures and towards indig-
enous legal rights form the essential character of the power discourse. Furthermore, a special empha-
sis is given to the peaceful character of the demonstrations. In addition, demonstrations are presented 
as indigenous form of necessity defence and self-defence. Indigenous sovereignty and activism and 
the resulting indigenous empowerment are significant themes in the power discourse. Mutual solidar-
ity and spiritual support are considered as the most important power sources of the Oceti Sakowin. 
On the other hand, the power discourse emphasizes positive intergroup attitudes as well. Intergroup 
solidarity and respect, willingness for a co-operation and the support for co-existence are recurring 
themes in the research material. Furthermore, amends for the Oceti Sakowin as well as the necessity 
of a reconciliation process are expressed in the media texts. Expressions for positive intergroup atti-
tudes are an important signal of a future trend in intergroup relationships between the Oceti Sakowin 
and the American majority. 
 
4.4 Socio-Cultural Context and Purposes of Environmental Discourse  
 
The prophecy on Black Snake is one of those fundamental narratives in the Oceti Sakowin’s oral 
history that help the Oceti Sakowin to relate themselves into the world. The prophecy portrays the 
relationships and networks in which the Oceti Sakowin is a member and a participant. In this context, 
the snake represents something that brings sickness and destruction to the communities and causes 
negativity, dysfunction, and unhealthiness among the people.316 Dakota Access Pipeline represents 
the black snake for the Oceti Sakowin, and the prophecy was utilized as a key narrative in the begin-
ning of the protests. Its purpose was to explain Native American indigenous perspectives, opinions, 
and philosophy for the American majority. According to Nick Estes, the present situation of the Oceti 
Sakowin carries their past and decisions which were made by their ancestors. The Oceti Sakowin’s 
future is determined by their understanding of the past.317 Estes emphasizes that, in indigenous phi-
losophy, humans are expected to be good and honouring relatives also to the environmental entities 
such as rivers, lakes, mountains, or the earth. In Lakota language this meaning and relationship is 
expressed with the word Wotakuye. I.e. for the Oceti Sakowin, environmental protection carries not 
only the connotations that an average American would give to this term but also a connotation of 
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being a good and a responsible relative who protects e.g. a river from pipelines that could cause an 
environmental crisis.318 From this ideology stems the idea of Water Protectors. 
Above all, and from the indigenous perspective, Dakota Access Pipeline poses a real and a 
severe threat for the vital resources and for the survival of the Oceti Sakowin. Pipelines tend to spill, 
and in the past the United States has seen some major environmental catastrophes caused by pipeline 
spills. Even if the major demonstrations in Standing Rock are over, the battle continues in the court 
rooms. Moreover, the environmental catastrophe seems to become true in North Dakota as well. Key-
stone Pipeline system leaked 383,000 gallons of oil in North Dakota in the end of October 2019319. 
Meanwhile, Energy Transfer Partners plan to double the capacity of the Dakota Access Pipeline320. 
In his opinion letter for The Guardian in November 2019, the present Standing Rock Tribal Council 
Chairman Mike Faith asserts that the pipeline represents a threat and an insult to the Oceti Sakowin’s 
traditions, lifestyle and culture, and the residents of Standing Rock will continue to appeal against the 
Dakota Access Pipeline321. And it seems that Dakota Access Pipeline is not the only project in which 
the permits and policies have been questioned during the process. According to the Associated Press 
and The Washington Post, the FBI began investigating Governor Tom Wolf’s administration on cor-
ruption after he had issued permits for the construction on Mariner East II Pipeline in November 
2019.  The pipeline is owned by the Energy Transfer Partners and the Sunaco322. 
It is important to note that the question of whether to preserve natural resources or take ad-
vantage of them might be difficult for Native American Indigenous peoples. The Oceti Sakowin’s 
stance, according to this research material, is that the tribe wants to assure economic development 
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4.5 Socio-Cultural Context and Purposes of Power Discourse 
 
Stand with Standing Rock demonstrations were an extraordinary reunification of the Oceti Sakowin 
in the sense that this kind of gathering had not happened in decades.323 According to Estes, politicians 
and media have frequently portrayed disadvantaged families living in economically depressed rural 
areas as enemies competing for scarce resources, and group divisions and group memberships have 
been emphasized in these contexts324. Nevertheless, Stand with Standing Rock environmental move-
ment and demonstrations against Dakota Access Pipeline provided a common cause and a co-opera-
tion opportunity for all peoples living in North and South Dakota, and it brought peoples from all 
parts of the country together as a sign of solidarity. 
However, this all did not happen without negative consequences as well. Ihanktonwan Dakota 
Oyate elder Faith Spotted Eagle states that demonstration camps and reservations often attract persons 
who, from one reason or another, feel like outsiders in the mainstream culture, or they might have 
problems with the authorities. They come to the reservations to seek their identity, or to escape their 
problems, and they might not be able to provide anything for the indigenous community. Conse-
quently, they might become a burden for the residents of the reservation.325 In the worst case, these 
people bring alcohol and drugs to the reservation and cause even more trouble. Faith Spotted Eagle 
explains that most of the visitors might have had good intentions and a real willingness to help but 
eventually there was a demonstration camp in which some 80 percent of the participants represented 
the American non-indigenous majority, and not all of them were able to take orders from the tribe’s 
elders or respect their culture. According to Faith Spotted Eagle, these persons came to the reservation 
with a settler colonial mind and acted accordingly.326 
Nevertheless, participating in the Stand with Standing Rock movement with daily duties 
on demonstration camps were an important experience especially for young Lakota. Faith Spotted 
Eagle states that in the camps young people had an opportunity to live according to their traditional 
culture327. This was important for their identity development, and daily routines offered activities and 
duties that helped young people to develop a sense of responsibility according to indigenous values. 
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On the other hand, camps provided duties for adults as well, and, according to Estes, many quitted 
their jobs and travelled to Standing Rock to take care of the Water Protectors.328 
In conclusion, Stand with Standing Rock movement is more than just a protest and a 
demonstration against the authorities of the United States and the construction workers of the Dakota 
Access LLC. Demonstration camps offered young people meaningful activities and an opportunity to 
develop indigenous identity. It was a vital experience for young people who are suffering from the 
consequences of deprivation, unemployment, drug abuse, and political power struggles, which have 
affected the lives of the residents in Standing Rock for generations. The events in Standing Rock gave 
young people a topic, a story in which they could relate and in which they had a central position. 
After the demonstrations they were not simply repeating the oral history which they had learned from 
their ancestors. They had their own stories to tell for the next generation. And this time this discourse 
contained – beside the traditional division between the Oceti Sakowin and the American majority – 
also tones which emphasized intergroup co-operation and support, an apology from the American 





North American Indigenous history is usually viewed and treated from the non-indigenous American 
perspective which emphasizes indigenous peoples’ oppressed position, land cessions. discrimination, 
termination policy, and social problems. Indigenous agency, sovereignty, and empowerment are rare 
themes in that perspective. Protests against Dakota Access Pipeline and Stand with Standing Rock 
environmental movement might seem as another chapter in the history which portrays indigenous 
peoples as victims but instead, at least from the indigenous perspective, the movement provided im-
portant opportunities for a co-operation, empowerment, and identity building for indigenous peoples. 
According to David Treuer, there is a noteworthy shift in the paradigm of words with which indige-
nous peoples speak about themselves. For instance, in the past indigenous persons used to determine 
their indigenous identity by referring to losses and suffering. In the past, distinguishing marks for 
indigenous identity were primarily one’s skin colour, enrolment to a tribe, poor childhood, and social 
problems. Nowadays indigenous identity is more often determined and reinforced via agency and 
solidarity. Distinguishing marks are, for instance, the use of indigenous language, the participation 
on traditional events and ceremonies as well as the willingness to support traditional and sustainable 
 
328 Nick Estes, Our History is the Future: Standing Rock Versus the Dakota Access Pipeline, and the Long Tradition of 




sources of livelihood. The participation on Stand with Standing Rock movement is an important act 
of solidarity as well.329 
The shift in the paradigm illustrated above is apparent in this research as well. The environ-
mental discourse presented in Indian Country Today emphasizes Native American Indigenous peo-
ples’ responsibility to protect the environment. This idea stems from the traditional Native American 
Indigenous philosophy according to which the Earth, the water and the nature are living entities that 
should be respected and nurtured in the same manner as human beings. Moreover, the environmental 
discourse contains elements of the modern environmental discourse which emphasizes environmental 
protection and sustainable lifestyle as means for saving the world for future generations. The Ameri-
can oil industry, profit-driven business, and the ignorance of the American majority pose a threat for 
the indigenous peoples but it is important to note that, at least according to this research material, the 
question of whether to preserve natural resources or take advantage of them might be difficult for 
Native American Indigenous peoples. The Oceti Sakowin wants to assure economic development and 
a better future for its members and especially for the younger generations but this cannot happen at 
any cost. 
The power discourse presented in Indian Country Today contains both old and new elements. 
The group identity was strongly manifested, and processes related to intergroup relationships were 
apparent. The main core of the power discourse emphasizes uneven power relations, conflict, and 
power struggle. Expressions signalizing negative aspects of the intergroup relations, i.e. racism, dis-
crimination, exclusion, and majority group’s ignorance of indigenous cultures and indigenous legal 
rights are common. Suspicion and distrust are placed especially upon the American federal authori-
ties. Moreover, demonstrations are presented as a peaceful civil activity, and from the indigenous 
perspective those are forms of necessity defence and self-defence. Indigenous sovereignty and activ-
ism and the resulting indigenous empowerment are significant themes in the power discourse, and 
mutual solidarity and spiritual support are considered as the most important power sources of the 
Oceti Sakowin. These traditional elements of the power discourse support common principles of the 
Social Identity Theory developed by Henri Tajfel and John Charles Turner. According to this theory, 
one method for constructing an identity is a recognition of group identities and group belonging via 
differences. This social identity is maintained by favourable comparisons between the ingroup and 
the outgroup, and, in general, a strong ingroup identification might result negative attitudes and prej-
udices towards outgroup.330 On the other hand, new, or rather unexpected elements of the power 
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discourse represent the next stage of the intergroup relationships, i.e. positive intergroup attitudes. 
Intergroup solidarity, respect, willingness for co-operation, and support for co-existence are recurring 
themes in media texts published by Indian Country Today. Furthermore, the research material con-
tains reported amends for the Oceti Sakowin, and the necessity of the reconciliation process is em-
phasized in the research material. Expressions for positive intergroup attitudes are an important signal 
of the future trend in intergroup relationships between the Oceti Sakowin and the American majority. 
Discourses presented in Indian Country Today are produced in a journalistic process which 
has its roots in the social context of the Native American Indigenous peoples. Stand with Standing 
Rock environmental movement acquired a strong support from the American majority. The environ-
mental movement created environmental and power discourses which shifted the focus, at least to 
some extent, from hostile intergroup relationships and from uneven power relations to a co-operation 
and coexistence. Traditional Native American Indigenous beliefs were reinforced, and simultane-
ously indigenous sovereignty and activism was strengthened. Demonstration camps offered young 
people meaningful activities and an opportunity to develop indigenous identity. The events in Stand-
ing Rock gave young people a story in which they could relate and in which they had a central posi-
tion. After the demonstrations they were not simply repeating the oral history which they had learned 
from their ancestors. They had their own stories to tell for the next generation. And this time this 
discourse contained tones which emphasized intergroup co-operation and the importance of solving 
problems without fatalities. 
It is important to note that the Oceti Sakowin continues to fight against the Dakota Access 
Pipeline even if the construction work is completed. Stand with Standing Rock environmental move-
ment is an important example on peaceful resistance and on co-operation with the American majority 
for other Native American Indigenous tribes.  
This research focuses only on discourses produced in a journalistic context. Nevertheless, 
during this research process it was important to study legal cases that were related to the events in 
Standing Rock in order to acquire a full comprehension on the events. It became apparent that the 
discourse used, for instance, in the letters of Tribal Council Chairman David Archambault II was 
more expressive and personal than the language used in media texts. Therefore, it is important to 
remember that the medium, in which messages are created and produced, always has an influence on 
the content of those messages. A closer look on the judicial process also revealed how the judicial 
process itself shapes rhetoric, arguments, resolutions, and what kind of implications these resolutions 
have to the following actions. From the European and the Finnish perspective, it was surprising that 




James E. Boasberg contained language and arguments that guaranteed a lengthy judicial process con-
taining subsequent complaints and resolutions. Moreover, it was surprising that in the American ju-
dicial system the interpretation of, for instance, environmental law might turn against those who seek 
to protect the nature. 
To sum up the results of the Critical Discourse Analysis and the lessons drawn from the study 
of the context, it seems that the core values of the American society steer, for instance, actions, con-
duct of projects and judicial processes in a manner that disfavours the rights of minorities. In this 
case, it seems that the judicial process distances itself from objectivity and seeks to protect only the 
culture of the wealthy. This is obvious from the beginning of the judicial battle against Dakota Access 
Pipeline. Firstly, the first memorandum opinion, which was given by the District Judge James E. 
Boasberg on September 9, 2016, implicates that the plaintiff itself, i.e. the residents of Standing Rock 
should have had special expertise to evaluate, for instance, professional skills of the U.S. Army of 
Corps’ Engineers’ employees and that they should have had a profound knowledge on oil industry 
and its practices in order to be eligible to file a complaint331. This puts the Oceti Sakowin to an im-
possible situation as a plaintiff, and the memorandum opinion only seems to find excuses for ignoring 
the claims of the plaintiff.  
Secondly, the power of companies and corporations is explicitly manifested when the judge 
admits that, in fact, the federal district court possesses no authority to intervene into the actions of the 
Dakota Access LLC if the company can prove that it has acted according the law and regulations332. 
A possible threat for the tribe’s vital resources and nature is left undiscussed even if the consequences 
of the oil spills in populated areas and the costs of evacuating people from those areas are well known. 
The judge refers to the regulations concerning the conduct of a construction project333 but the fact 
that a possible oil leak will contaminate the whole river and have a large-scale damage beyond the 
areas of potential effect determined in those regulations is left unnoticed. Obviously, this is a chosen 
tactic because according the original plan proposed in 2014, the pipeline would have crossed the 
Missouri River near Bismarck but this plan had to be changed because U.S. Army of Corps Engineers’ 
determined that an oil leak would contaminate the city’s water supply.334  
Thirdly, it seems that there have been major technical problems in internet network connec-
tions which might be one of the initial causes for the whole conflict. Instead, in his memorandum 
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opinion the District Judge James E. Boasberg implicates that the Standing Rock tribe should have 
been able to prove, for instance, that its members did not receive a certain e-mail, or a letter allegedly 
sent in November 2009 in order to be able to claim that they were not adequately informed about the 
project.335 The possibility of lacking mobile phone network and internet network connections is not 
even mentioned in the documents.  
And finally, it is also possible that someone has acted as Tribal Historic Preservation Officer 
Wašté Win Young without her consent and given a statement for Dakota Access LLC that no histor-
ical properties are affected on Lake Oahe site. The memorandum opinion claims that Wašté Win 
Young had a meeting with Dakota Access LLC in October 2014 and gave a permission to proceed 
with the project336. Furthermore, some materials on the Internet indicate a meeting between Standing 
Rock Tribal Council and Dakota Access LLC on September 30, 2014. It is impossible to verify these 
materials in the scope of this research project, and if they are real, a possible identity theft might still 
have happened. According to the complaint, the first contact with Wašté Win Young occurred on 
February 12, 2015, when U.S. Army of Corps’ Engineers e-mailed her about the geotechnical surveys 
for Horizontal Directional Drilling, and the first meeting happened when Colonel John Henderson 
visited Standing Rock in 2016.337 Whether an identity theft has happened is hard to prove afterwards, 
but it would explain highly controversial accounts. 
On the other hand, as soon as the construction work was completed and the pipeline was in 
operation, the attitude towards Standing Rock seemed to change as well. Only then the environmental 
concerns were acknowledged and mistakes in the judicial process were confessed. By the time of 
writing this chapter, the judicial process is still continuing in the court room, and at the moment it 





Stand with Standing Rock movement is a significant milestone in the history of Native American 
Indigenous peoples and especially in the history of the Oceti Sakowin and the Standing Rock tribe. 
By the time of writing this chapter, the judicial battle continues in the court room, which means that 
a struggle for clean water and environment is far from being over. The events in Standing Rock reflect 
the history of Native American Indigenous peoples in the North America. Simultaneously they rep-
resent the most recent chapter in the history of Native American Indigenous activism. The purpose 
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of this final chapter is to discuss the results of this study, the events in Standing Rock, and the Stand 
with Standing Rock environmental movement in a wider societal context. 
The most significant themes in Stand with Standing Rock movement are environmental pro-
tection and traditional cultural values and ideology of the Oceti Sakowin, and more specifically, the 
traditions of the Standing Rock tribe. The environmental discourse presented in the media texts of 
Indian Country Today is quite similar to the contemporary environmental discourse produced by the 
American majority. Environmental protection became a topic that combined the interests of Native 
American Indigenous peoples and the American majority. This made a meaningful co-operation pos-
sible, and, as a consequence, people from all parts of the United States of America and across the 
world participated on the movement regardless of their backgrounds or group memberships. 
On a closer look, the situation in Standing Rock was not so simple. It has been noted that 
among Native American Indigenous tribes living in North and South Dakota, the Standing Rock tribe 
is one of the most conservative groups in the area. I.e. they cherish traditional values and conduct of 
the Oceti Sakowin and prefer to protect their culture from the influences of the American mainstream 
culture. Furthermore, the relationship between the Oceti Sakowin and the U.S. government has al-
ways been problematic, and indigenous peoples are suspicious towards the federal government and 
authorities on a state level due to past injustices, fraud, and disappointments. Given these premises, 
it is comprehensible that a co-operation between the tribe, U.S. Army of Corps’ Engineers, and Da-
kota Access LLC began slowly and that the attitudes towards the Americans probably were mistrust-
ful and hostile.  
On the other hand, the judicial documents revealed that one of the major problems was a lack 
of understanding on the traditional cultural codes of the Oceti Sakowin in the initial encounters, cor-
respondence, and communication. It seems that even the tribal liaisons might have been unaware of 
these cultural codes, and, for instance, Tribal Liaison Joel Ames might have even worsened the situ-
ation if traditional Lakota considered him first and foremost as an Osage, i.e. an old enemy. Further-
more, matters related to hierarchies might have caused a failure in the initial communication. Standing 
Rock Tribal Council Chairman David Archambault II wished to negotiate on government-to-govern-
ment basis, and he might have considered Joel Ames a person insufficient to operate on that higher 
level of the hierarchy. In addition, the timing of the correspondence and formulations used both in 
the correspondence and in the memorandum opinions might have insulted and provoked Native 
American Indigenous peoples. U.S. Army of Corps’ Engineers would have been able to tackle these 
initial problems if it had had more information on the history and on the traditional culture of the 
Standing Rock tribe. Colonel John Henderson managed to create a contact with the tribe but, at that 




Dakota Access Pipeline project brought a new threat for the tribe, and in solving this problem 
the tribe needed help from the American majority. For the Standing Rock tribe, environmental pro-
tection was just one theme and motivation for the demonstrations against the pipeline. The legend of 
the Black Snake reflected the tribe’s fear on the destruction of their own community and culture, and, 
ultimately, it reflected a question of cultural survival transformed into a question of whether there 
will be a clean water supply for the tribe in the future. In addition, judicial documents revealed another 
related matter that perhaps was not explicitly manifested during the demonstrations but, obviously, 
was a significant concern for the tribe. During the judicial process, several tribes pleaded claims under 
Treaty of Fort Laramie in 1851. The purpose was to draw attention to the tribe’s fishing and hunting 
rights in the construction area. At first, the judge held that trust responsibilities were not violated 
during the construction work, and only after a lengthy judicial debate the judge and the court com-
prehended that the tribe referred to the harm which the project would cause for their traditional source 
of livelihood. Their concern was – among other matters – that the construction work might diminish 
the amount of game and fish in the area, and, consequently, have severe effects on the tribe’s supplies 
of food. 
Stand with Standing Rock movement increased public awareness on the Native American 
Indigenous matters among American majority and worldwide. The movement had many positive 
consequences for Native American Indigenous communities as well. On a grassroots level, Stand 
with Standing Rock movement empowered the members of the Oceti Sakowin and especially young 
Lakota, who have been suffering from poverty, unemployment, mental health problems, and depress-
ing future prospects due to racism targeted on them by the American majority. The demonstrations 
against the Dakota Access Pipeline gave young people a chance to develop their Lakota identity, 
strengthen in-group coherence and relationships, and express themselves in a meaningful action. In 
general, Stand with Standing Rock movement might even have served as a channel for repressed 
emotions, and as such, the protests might have prevented a more serious confrontation. Instead, the 
importance of a peaceful action and a co-operation with the American majority were emphasized in 
the research material of this study, and, given that this positive trajectory continues, a reconciliation 
process might eventually begin between the American majority and Native American Indigenous 
peoples. 
On the other hand, the protests revealed a potential inner conflict within the Standing Rock 
tribe. It seems that among the Oceti Sakowin exists groups which would like to implement significant 
reforms on Lakota society. The rise of native American Indigenous feminism is certainly one of the 
most important aspects of the protests. Moreover, there are some indications that some activists 




groups among the Standing Rock tribe. Unfortunately, it was impossible to study further the role of 
the Red Warrior Society in the scope of this research project, but it seems that this group represents 
a counterforce for the official politics in Standing Rock. Another possible interpretation of the events 
is that the Red Warrior Society is a nationwide movement which might have supporters in Standing 
Rock. In that case, they would have participated on the demonstrations as guests. Furthermore, the 
actions of the Red Warrior Society might have served the attempts of those who wished to confront 
the official politics of Standing Rock and undermine the position of then Tribal Council Chairman 
David Archambault II. 
A study of the judicial documents showed clearly how the American ideals of liberalism and 
individualism steer common sense in the United States. Historically, the idea of the United States is 
based on the ideas of individualism, liberty, equality, democracy, and justice. This research shows 
that the position of minorities is still very fragile in the United States. The American values emphasize 
equality of opportunity for all citizens. Liberty and freedom of choice are significant ideals in the 
American society since those make the equality of opportunity reachable for all Americans. Free will, 
entrepreneurship, and an urge to take charge of one’s individual destiny are highly appreciated in the 
American society. 
The American values are reflected in the judicial process between the Standing Rock tribe 
and the U.S. Army of Corps’ Engineers. The power of the values is a factor that explains the situation 
in which the court and the district judge were so reluctant to admit that the Standing Rock tribe had 
reasons for their complaint. The court’s intervention into the course of events, or issuance of orders 
that would have stopped the construction work, would have attacked the American ideals of entre-
preneurship and financial success. Prior to the completion of the pipeline, the court held that U.S. 
Army of Corps’ Engineers and Dakota Access LLC had acted according to the regulations, and only 
after the pipeline was already in operation, the court was willing to admit that a rupture in a pipeline 
would pose a real threat for the environment and for the indigenous community. Furthermore, other 
court case, National Parks Conservation Association v. Semonite, had to be ruled in other court before 
there were enough legal reasons to order U.S. Army of Corps’ Engineers to prepare a full Environ-
mental Impact Statement. It is likely that this statement will not stop oil from running beneath the 
Lake Oahe but at least it forces U.S. Army of Corps’ Engineers to carefully assess the risks of an oil 
spill and to find solutions for worst-case scenarios beforehand. If these plans prove to be effective in 





Political interests play a significant role in the events of Standing Rock. In this case, political 
interests were supporting Dakota Access Pipeline. President Barack Obama’s administration man-
aged to halt the construction work in September 2016 but as soon as President Donald Trump took 
the office, the project was continued as planned. It seems that President Obama was supporting Stand-
ing Rock but, on the other hand, his second term was reaching its end, and he probably knew that if 
the Republicans would win the elections, the project would be completed anyway. He probably just 
did not have means to change the course of actions. 
It is shameful that the Standing Rock tribe had to spent years in a court room to prove their 
case. The judge managed to explain the judicial reasons for the court’s decisions, but he used certain 
structures of language which might have offended the Standing Rock tribe and given a reason for 
further complaints. Furthermore, it seems that a judicial process tends to expand over a long period 
of time. This is certainly a significant problem. Many disadvantaged persons or deprived communities 
cannot afford a lengthy judicial process, i.e. they do not in fact have equal opportunities for a success 
in a court case.  
In general, the whole Native American Indigenous community living in North America is still 
struggling with racism and the consequences of the continuing discrimination. Non-assimilated Na-
tive American Indigenous peoples usually live in the most deprived areas of the United States. There 
are some exceptions among Native American Indigenous tribes but e.g. Standing Rock struggles with 
poverty, unemployment, and high suicide rates among young people. Persistent inequality causes 
tensions in personal relationships among tribe members, and intergroup relationships might be very 
hostile as well. It seems that most of the Americans have forgotten the colonial history of the United 
States and the past malefactions towards Native American Indigenous peoples. Therefore, they acci-
dentally hurt Native American Indigenous peoples and their traditions. On the other hand, racism is 
still tightly rooted in the American society. Persistent prejudices prevent communication on an equal 
basis and the development of positive intergroup contacts. This societal atmosphere makes it impos-
sible to launch a reconciliation process. It seems that there is still a long way to go before Native 
American Indigenous peoples are accepted as equal partners in intercultural encounters. 
Yet, a reconciliation process is a necessary measure if the Americans wish to take steps to-
wards an effective co-operation and towards a truly equal society. Stand with Standing Rock envi-
ronmental movement is a great example on peaceful resistance and a meaningful intergroup co-oper-
ation. Experiences on such co-operation are important for Americans as well. In order to be able to 
act respectfully towards Native American Indigenous peoples, the Americans need to learn more 
about indigenous cultures and that cannot happen without contacts to indigenous groups. This process 




Indigenous peoples to address issues that are important for them and which will have an influence on 
the American society as well. 
Several matters related to Stand with Standing Rock movement need further attention and 
research in the future. The judicial process related to the Dakota Access Pipeline continues, and it is 
very likely that other court cases related to indigenous rights and environmental issues shall emerge 
in the future. Research projects on these processes is inevitable in order to acquire more knowledge 
on the development of the environmental law and its implementation in the United States. Another 
important research topic is certainly the development of the indigenous rights in the United States. 
From a social psychological perspective, it would be necessary to research group processes among 
the Oceti Sakowin and the development of the intergroup attitudes and relationships. Yet another 
important research topic are the meanings of Stand with Standing Rock movement for young Lakota. 
Research on the impact of the environmental movement among young Lakota would give more in-
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15:1 2016-10-20 Those resources consist of a fully operational school that is com-
bining conventional classes with real-  world experience for a 
unique educational opportunity. 
Indigenous empowerment 1:855 - 1:1013 
15:2 2016-10-20 putting their education to immediate use by creating documen-
taries about their experiences and  perspectives at the camp as 
part of a school project. 
Indigenous empowerment 2:1 - 2:151 
15:3 2016-10-20 “They said they were tired of reporters coming to the camp and 
telling stories about them and the  school,” said Teresa Dzieg-
lewicz, a teacher at Oceti Sakowin School. “They decided they 
wanted to tell  their own stories.” 
Indigenous empowerment 2:152 - 2:373 
15:4 2016-10-20 I want people to see that we have lots of things here and that we  
can take care of ourselves in a good way. We have a school, a 
kitchen, security and supplies 
Indigenous empowerment 3:137 - 3:295 
15:9 2016-10-20 With the help of teachers at Oceti Sakowin, the Sacred Stone 
camp has also started a school of its own  just across the Can-
nonball River. 
Indigenous empowerment 4:1425 - 4:1561 
16:11 2016-10-26 The other proved the transformative power and potential of anti-
colonial resistance to successfully  mobilize poor people against 
the rich and powerful  
Indigenous empowerment 6:1839 - 6:1990 
28:16 2017-01-24 Now is the time that we have to speak up, because if we are not 
speaking up, we are taking a stand  back,” she said 
Indigenous empowerment 4:721 - 4:835 
29:5 2017-01-25 It is an honor to have been alive to see this happen with you 
young  people. You are nothing but awesome in my eyes. 
Indigenous empowerment 1:1343 - 1:1460 
38:23 2017-05-25 it’s time that  society overall stop ignoring Natives. It’s time to put 
them on the map as well. 
Indigenous empowerment 4:589 - 4:684 
42:13 2017-09-03 and lit a spark within new generations. Indigenous empowerment 3:1007 - 3:1045 
46:13 2018-09-18 and indigenous people from around the globe who  have faced 
their own histories of dispossession and disregard for treaty rights 
gathered with us  to defend sacred sites and the water that sus-
tains life 








6:8 2016-09-08 a new generation of Native people who have a grasp of the 
power of social media we now have  a chance to flip the script 
that’s been written in the past. 
Indigenous empowerment 2:2950 - 2:3102 
36:29 2017-04-16 one that will stand the test of time and carry us past the loss, the  
corruption, and the divisiveness 
Indigenous empowerment 4:2158 - 4:2259 
28:10 2017-01-24 Chanting, “Mni Wiconi, water is life,” one woman from the Osage 
Nation captured another  component of the indigenous participa-
tion: “We are here today to march so that people know that we  
are still here and that we will remain to be here and that we will 
stand for our water rights no matter  what. 
Indigenous empowerment 
Raising awareness on Indigenous issues 
2:427 - 2:725 
28:11 2017-01-24 We’re here today to demonstrate because Native American land 
is…under siege right now,” added  another tribal protestor. “We 
are here because we have a voice, and we are not gone, we are 
still  here….We are here standing together in solidarity…because 
more voices are bigger than one. 
Indigenous empowerment 
Mutual solidarity 
Threat towards indigenous cultures 
2:730 - 2:1013 
28:14 2017-01-24 Long politically sidelined, indigenous women took their place near 
the front of the march  
Indigenous empowerment 4:1 - 4:90 
     
7:5 2016-09-23 “We stand with the Standing Rock Sioux Tribe and affirm their 
treaty rights, tribal sovereignty, and  the protection of their lands, 
waters, cultural and sacred sites, and we stand with all those at-
tempting  to prevent further irreparable losses 
Inter-group solidarity 2:613 - 2:857 
7:7 2016-09-23 We are grateful to the more than 1,200 historians, archaeologists,  
historians and museum workers who understand the value of our 
sacred indigenous sites and  artifacts and who stand with us on 
this issue 
Inter-group solidarity 1:925 - 1:1128 
11:12 2016-10-06 “We are receiving public support  Inter-group solidarity 3:508 - 3:540 
11:13 2016-10-06 to join in calling on the federal government to  include proper con-
sultation with the Standing Rock Sioux Tribe in cultural and envi-
ronmental  surveys and impact statements regarding construction 
of the pipeline. 




11:14 2016-10-06 We join the Standing Rock Sioux Tribe in denouncing the recent 
destruction of ancient burial sites,  places of prayer and other sig-
nificant cultural artifacts sacred to the Lakota and Dakota people,” 
the  letter states. 
Inter-group solidarity 3:977 - 3:1197 
23:9 2016-12-04 “No group in the country has served a greater percentage in US 
military than Native Americans,” says  Wood. “We need to sup-
port them.” 
Inter-group solidarity 3:1 - 3:134 
23:19 2016-12-04 The coalition of more than 320 Indian nations, has drawn millions 
of supporters worldwide 
Inter-group solidarity 4:1038 - 4:1126 
23:20 2016-12-04 Musicians Jackson Browe and Bonnie Raitt held a benefit concert 
on November 27 that generated  $100,000 in donations to the 
Standing Rock Sioux Tribe while other celebrities spoke out in 
support. 
Inter-group solidarity 4:1211 - 4:1407 
23:21 2016-12-04 have all spoken out repeatedly to support the Lakota’s rights; Inter-group solidarity 4:1886 - 4:1947 
23:23 2016-12-04 I’m here,  serving my people,” said Brandee Paisano, a Laguna 
Pueblo veteran of the Navy. “And it’s not just my  Native people, 
it’s everybody who lives in this country and you can’t ever let that 
oath die. 
Inter-group solidarity 4:2109 - 4:2314 
24:1 2016-12-08 When veterans Wes Clark Jr. and Michael Wood Jr. sent out the 
call for U.S. 
military veterans to deploy to Standing Rock 
Inter-group solidarity 1:438 - 1:558 
24:3 2016-12-08 Working together, Veterans Stand for Standing Rock,  Veterans 
for Peace and Iraq Veterans Against the War came to serve and 
protect some 15,000 people  who had come from all over the 
world to support Standing Rock 
Inter-group solidarity 2:143 - 2:355 
24:4 2016-12-08 many veterans spoke out against the violence,  racism and injus-
tice directed at Lakota people trying to protect burial grounds and 
their water  supply. 
Inter-group solidarity 2:511 - 2:663 
24:5 2016-12-08 “I  signed an oath to protect and serve my country against ene-
mies both foreign and domestic, and to  fight for the Constitu-
tional rights of our people. 
Inter-group solidarity 2:759 - 2:910 
24:21 2016-12-08 Clark pledged to return to Standing Rock in service to the people  Inter-group solidarity 4:11 - 4:76 




36:24 2017-04-16 and to the non-Native  allies all over the world who have shown 
support. 
Inter-group solidarity 4:1717 - 4:1788 
45:2 2018-08-21 We and  the US veterans who stood with us to protect Mother 




2:419 - 2:505 
45:21 2018-08-21 But today, thanks to my attorneys and to the support of millions 
around the  world, we have another victory for the truth 
Inter-group solidarity 3:1308 - 3:14284 
 
 
    
12:15 2016-10-07 under constant threat from mining, logging, and dam and oil de-
velopment. 
Ecosystem under threat 2:401 - 2:474 
16:12 2016-10-26  our current war is also defensive — it is to protect  water and 
land from inevitable spoliation in the name of profit 
Ecosystem under threat 7:52 - 7:169 
16:15 2016-10-26 Halting the  accumulation of capital, which in this context is the 
exploitation of our river and lands 
Ecosystem under threat 7:801 - 7:902 
20:7 2016-11-01b A battle to protect the Earth and her people in the face of relent-
less  extraction, destruction, and exploitation 
Ecosystem under threat 4:947 - 4:1059 
29:4 2017-01-25 in the resistance to the poisonous pipeline that threatens the life 
source of the  Missouri and Mississippi Rivers. 
Ecosystem under threat 1:1227 - 1:1341 
34:14 2017-03-27 They often do not want to see development if it destroys the  local 
environment, 
Ecosystem under threat 2:896 - 2:975 
38:5 2017-05-25 protesting the threat that the pipeline  posed to water, Ecosystem under threat 1:742 - 1:797 
41:6 2017-07-22 Usually projects that have not reported on significant  environ-
mental and human hazards are stopped until further review is 
completed. 
Ecosystem under threat 2:748 - 2:881 
41:7 2017-07-22 While additional studies, previously neglected, might show that 
the Standing Rock Sioux people and  their hunting and fishing 
products are at risk from the Dakota Access Pipeline, such a find-
ing would  not necessarily lead to stopping pipeline oil shipments 
Ecosystem under threat 2:884 - 2:1140 
41:8 2017-07-22 The National Environmental Policy Act of  1970 provides proce-
dures for securing evidence about the possible negative environ-
mental impacts of  a project to harm local people, plants, and ani-
mals 
Ecosystem under threat 2:1143 - 2:1335 
46:9 2018-09-18 Among other concerns, we sought to highlight the very real risk of 
an oil spill 




46:11 2018-09-18 Within the first six months of  operation, according to news re-
ports, DAPL leaked at least five times. 
Ecosystem under threat 2:2553 - 2:2656 
7:17 2016-09-23 the Dakota Access Pipeline’s illegal push  toward contaminating 
Sioux water  
Ecosystem under threat 2:1500 - 2:1575  
     
23:18 2016-12-04 Its path cuts across unceded Treaty land, and this re-routing has 
led to charges of  environmental racism 
Environmental racism 4:396 - 4:500 
32:5 2017-03-02 an environmentally racist  project Environmental racism 2:2640 - 2:2673 
36:6 2017-04-16 We end up in situations like the one we’ve been dealing with for  
over a year now: a corporation decided to put the integrity of our 
drinking water at risk instead of the  water of a town just north of 
us simply because, to them, hurting us is less cruel than hurting 
our  white neighbors. 
Environmental racism 2:239 - 2:527 
38:20 2017-05-25 The U.S. Army Corps of Engineers rerouted the pipeline to avoid  
threatening the drinking water of the residents of Bismarck, North 
Dakota, but sent it right through  territory disputed by the Sioux, 
threatening their drinking water 
Environmental racism 3:3142 - 3:3373 
45:14 2018-08-21 “The oil company demonstrated racial bias by moving the pipeline 
from a white community to  the edge of the Standing Rock Sioux 
Reservation 
Environmental racism 2:2742 - 2:2880 
 
